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PREFACE. 


Many will blame me, for giving pybliclay to an inflammatory 
pamphlet. They think Sacred Politics ſo weak, ſo violent, 
and fo wicked, that it neither merits nor requires an anſwer; 
They cannot believe men, who reſpect an appeal to Scripture, 
can miſtake the ſpirit and principles of Sacred Politics, for thoſe 
of God's word. But I fear this conclufion will not be found 
univerſally true. Seditious politics, dreſſed up in Scripture, and 
recommended by the name of Jeſus, may impoſe on many, who 
cannot develope their deadly principles. At a crifis like the 
preſent, no enemy is to be deſpiſed. Truth is invincible. The 
ſword of the ſpirit is keen. Engliſh ſenſe, and ſober religion 
are powerful allies. We need not fear to face this Lover of 
Truth on Scripture ground. No ungighteouſnefs can ſtand 
upon it. An affectionate concern for men, who love their 
Bibles, ſhould engage us to furniſh them with a ſhield againſt 
= poiſonous ſhafts, aimed at their loyalty to God and the 
Es 7: | | 
| be, who in the main approve this publication, will be of 
opinion, that J am too cautious an ally. They would have a 
vindication of monarchy, and a ſpirited attack on democracy. 
They may think me wanting to my duty as a miniſter of the 
Eſtabliſhment, for paſſing by in filence the unqualiſied abuſe of 
her clergy. My apology is this. Monarchy muſt be vindi- 
cated on political ground—a ground which I do not underſtand. 
It would have ſuffered in my hands. The fame reaſons ſtand 
good, for declining an attack on democracy. There are in 
this country republicans, who only wiſh to enjoy their opinions 
in peace. $ only the Lover of Truth and thoſe of bis 
tribe, who are ave revolutioniſts. All peaceable republicans 
ſhould be treated, as the friends of monarchy would wiſh 
themſelves to be treated in France. I make no anſwer to the 
abuſe thrown on the Eſtabliſhment and: Clergy ; for, with the 
Lover of Truth, I am to contend pro aris et focis. The queſ- 
tion is not about modes of faith and worſhip. Chriſt and Chriſt- 
ianity, King and Country are attacked. On this queſtion, IL 
know no names, but thoſe = Chriftian-and Subject. I cannot 
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condeſcend to notice perſonal contempt, when T have to plead 


for my religion and my country. 

The friends of Sacred Politics will, doubtleſs, find my an- 
ſwer weak and violent. The meaſure of my intelle& and the 
force of my argument, the Public will decide upon. My vio- 
lence will, I hope, be found to center in the ſtrength of my 
feelings, and the bluntneſs of my ſtyle. I cannot correct theſe 


failings. - In the preſent caſe, I corn know, whether I 


ought to wiſh to do ſo. Not a line have I penned, which can- 
dour can interpret as a compliment to Churchmen, or a cenſure 
on Diſſenters. In this matter, God knoweth my integrity. 
When I write to ſerve our common religion and our common 


country, I will know neither Churchman nor Diſſenter.— Of 


violent and illiberal men, on both ſides, I muſt uſe the language 
of Jacob on another occaſion — Inſtruments of cruelty are in 
e their habitations. O my ſoul come not thou into their ſe- 
« cret;z unto their aſſembly my honour be not thou united!“ 
My deſign has been to unite peaceable Chriſtians, of every 


name, in defence of their country and their religion; to reſcue 


Chriſt and Chriſtianity from the charge of ſedition, and the 
nation from revolution and civil war. For this purpoſe, I 
have expoſed the principles of Sacred Politics; as unſcriptural, 
and leading to „trie, confuſion, and every evil work, I exhort 
my Readers to contend for peace, in the ſpirit of peace. I 
would have them firmly to diſcountenance every incendiary 
Churchmen and Diſſenters to lay aſide party ſpirit and party 
quarrels; and generoufly to come forward in a common cauſe. 
A timid regard to private character, While religion is //abbed 
to the heart, is a puſillanimous deſertion of duty.—If this is 
to be violent, I own, I glory in my crime. 5 

But I ſhall be criminated, as treating a Lover of Truth with 
undue ſeverity. I confeſs I did not think ceremonious civility 
due to an incendiary. Shall be libel Chriſt and Religion, King, 
country, and common ſenſe, and complain of ſeverity, becauſe 
I do not adopt a French vocabulary, and call things by their 


old Engliſh names? What claims to reſpect become men who 


inſult the firſt dignities? who offer violence to religion, vilify 
Jeſus Chriſt, and would involve the Church, and the State in 


-anarchy and war? The charge of ſeverity. reſolves itſelf into 


the following queſtions. Does this Lover of Truth, in fact, 
pervert truth, defame Chriſt, {tab religion, and diſſeminate 
principles which tend to bathe his country in blood, and finally 
to ſubvert its government? Though we acquit him of a defign 
to pervert truth, defame Chriſt, and aſſaſſinate religion, have I 
notevinced that his deſign is to ſubvert the monarchy 2 It he be 
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PREFACE, * 


guilty of theſe charges, the treatment he has received at my 
hands 1s far froni ſevere; and none, I flatter myſelf, will think it 
ſo, except ſuch as are deeply implicated in his guilt, If he be in- 
nocent, I am guilty of talſchood, of flander, of aſſaſſination. 
When I firſt engaged in writing an anſwer to Sacred Politics, 
I did not conceive it poſhble, that an apology could be neceſſary 


for facing an anonymous writer in my proper character. Yet, 
triends ſolicitous for my peace, and that of religion, haye been 


at pains to perſuade me to ſhelter in obſcurity. They have 


ſuggeſted, that thoſe who diſlike my anſwer, will vilify me as | 


a hungry prieſt, whoſe craft is in danger, and who 1s looking 
to his Superiors for preferment—that Letters of 'mine on a far 
different ſubject have made many enemies, ſome of whom may 


be glad of a pretext to ſhew their diſpleaſure — that, as the 


amity which a few years ago ſubſiſted between many Church- 
men and Diſſenters had, by unhappy: miſunderſtandings, and 


mutual criminations, been lately broken off, my controverſy 


with a Lover of truth, might too eaſily be made a party buſineſs 
This laſt argument had ſo much weight with me, that I im- 
mediately made one material alteration in my anſwer, and was 
much diſpoſed to. withhold my name. But on farther conſidera- 
tion, I feel it my duty to avow What I have written. I. I love 
the light; and ſhould I aflume a maſk, thoſe who hate my 
book, will ſuppoſe that I have choſen to be inviſible," to give 
myſelf a licence for ſaying under a fiftitious name, What I 
am aſhamed to avow in my own... 2. The Lover of Truth 
may conceal his name, but he cannot diveſt himſelf of feeling. 
He will feel me, and therefore I wiſh him to ſee me. If he 
complains of injuſtice, he ſhall have my character as a pawn 
for his own. 3. It is a reſpect I owe to my Readers. 4. I 


owe it to the end for which I publiſh, Many, who would not 


look into an anonymous publication, will yet pay- ſome atten- 
tion to a writer, who ſubmits his character, as well as his 
arguments, to the judgment of his country. 5. I wiſh by ex- 
ample, as well as argument, to prevail on all lovers of 
peaceable religion, to be bold in the cauſe of God and their 
country. Fo facrifice reputation to conſcience, is one of the 
nobleſt gratifications of a worthy mind. | | 


As to the ſuggeſtions I have mentioned, they are fo foreign 
to my mind, that I know not how to meet them. Should 1 


diſclaim mercenary views, what will this avail with the unge- 


nerous heart, that meaſures every man by his own ſtandard ? 
Leaving therefore every one to exerciſe his talent, I muſt ſay, 
my motives and my character have nothing to do with my 


ſubject, farther than they appear in what I have written? To 
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fay I am a Prieſt and fight for my craft, is neither Scripture 
nor argument. It is prejudice and illiberal inveRive. I truſt 
. neither Chriſtianity, nor good ſenſe are at ſo low an ebb in 


this land, as to induce any man of character to countenance | 
ſuch low abuſe.— The ſecond ſuggeſtion I treat as chimerical. 


If it prove true—a butterfly cannot rack me on the wheel.— 
The laſt conſideration is of the moſt ſolemn concern. God 
forbid that I ſhould be the unhappy inſtrument of widening 
the breach between Churchmen and Difſenters. It is a re- 


. proach to both parties. From my ſoul, I lament it. My 
country is the world : my Church is Chriſtianity, If England 
and the Church of England have the firſt place in my love; it 


is becauſe, I have it in my power to ſerve them, as I cannot 
do any other civil or religious ſociety. But as I would not 
5 gar England by injuring other nations, ſo I -abhor the 
idea of ſerving the Church of England, by depreciating other 


Churches, either at home or abroad. In religion I deteſt every 


intereſt, but that of religion; and were I conſcious of any ten- 
dency in theſe ſheets to inflame Chriftians againſt Chriſtians, 
they never ſhould poſt me as the firebrand of the Church. But 
may I not repel a violent attack on the Engliſh-monarchy, and 
that ſo conducted, as to wound our common Chriſtianity, with- 
out being thought to reflect on any not implicated in revolution- 
ary meaſures? On ſuch as are, I do reflect, whether Church- 
men or Diſſenters; and on 0 others. If any man will impute 
to me deſigns, which I ſolemnly diſavow, and which there is 
not a ſentence in my book to countenance, I cannot help it. 
The offence is his own. As I will not do evil, that good may 


. come; in like manner, I dare not abſtain from endeavouring to 


do good, becauſe violent men will pervert it-to evil. 

Forgive me candid Reader for calling your attention to this 
long Preface. ' You will pardon the feelings of a man con- 
cerned for his character, anxious to do good, apprehenſive of 


being the occaſion of evil, and therefore, rather chuſing to 
treſpaſs on your patience, than to incur yo cenſure. | 
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Hay you recommended to us democracy, on a ground merely 


mage I ſhould leave you to be anſwered by a Politician. 


ut, as you make on the chariot of error, and Chrift 
the patron of ſedition, I make no apology for troubling you 
with my animadverſions on your politics. Scripture is the 
charter of my falvation, Jeſus Chriſt my Saviour, and ChriC- 
tianity my ne; Org I love my country. I reſpect my King. 
Had I no other deſign than to ſupport the throne, and preſerve 
the country from drinking her own blood, I ſhould be juſtified 
in expoſing the madneſs of your politics, and pouring upon 
them contempt and abhorrence.. But I hope to prove, that 


your politics ſubvert the Church of Chriſt, as well as the mo- 


narchy of England; and, that in your zeal to overturn ma- 
narchy, you convert the ſpiritual kingdom of Jeſus Chriſt into 
a kingdom of this world. * 

'You open your pamphlet with the exhibition of two pair 
of political gladiators. Your youthful champion, armed with 
his Bible, triumph in his eyes, degrading the heaven appointed 
Samuel into a democratic judge, and expatiating on the diſ- 
graceful origin of Jewiſh kings, is a ſpirited performance. 

t may be conſidered both as an emblematic frontiſpiece to 


your politics, and as a ftriking portrait of a Lover of Truth. 


We have multum in paryo—your pamphlet in the firſt page. 
As theſe champions claimed Scripture for their political 
creeds, you determined to inquire, W hat was the do Kine of 


Scripture on the ſubject. In that rich field, your happy genius 


has led you to a diſcovery of the hidden treaſures of democracy; 
and immediately you come forward to pour your riches into 
the lap of the indigent Church. This is the occaſion, and 
the hiſtory of your politics. 
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P.6*. “ Dots THE SCRIPTURE PRESCRIBE TO US ANY 
PARTICULAR FORM OF GOVERNMENT ?”— The queſtion is 
well ftated. To preſcribe, in Scripture language, is to com- 
mand. The argument is in ſmall compaſs, and the inquiry 
foon anſwered... The affirmant muſt adduce Scripture to prove 


his point. This you knew was impoſſible. - Why then muſt 
we travel through twenty pages to a concluſion, which you 


might have given us in ten lines? But I had forgotten myſelf. 


Though your pamphlet gives us two inquiries, the firſt about 


a form of government, and the ſecond about a“ kind” of go- 
vernment, yet your title page and preface tell us, you inquire 
into © the Scripture» doctrine of government.” Your method 
is perſpicuous, and admirably ſuited to your purpoſe ; which we 
ſhall underſtand better as we advance. „„ 
P. 7. Of the Jews you tell us © Their place of abode, 
<« forms, and place of worſhip, food, dreſs, labours, recreations, 
« were all. appointed by God: no wonder then that their 
« form of civil government was by divine appointment.“ 
Proceed. It was not a monarchy ;” nor © an ariſtocracy.” — 
"Valuable information “ Tt has been called a theocracy, 
«- which fignifies a government by God; and this it iet, 
4c was. A moſt liberal conceſſion! 


* 
* 


de light, aid we may call it a F »⁵BERAL REPUBLIC, nearly 
« reſembling the United States of America: each Jewiſh 
« tribe anfwering to an American State. Every tribe poſ- 
« ſeſſed full power in its own territory, and we frequently 
ce 
40 


a 


find all the men of a tribe, meeting together to ſettle affairs 
in the ſimple democratic form of Athens. - The ark was the 
4 center of their Union, and God prefided king of the na- 
tion. Vou are a political necromancer ; and with one ſtroke 


of your pen, down drops the eccleſiaſtical veil, and lo! a 
theoctacy is transformed into a DEMocRAcy AND a Fa&pt- 


KAL RgePUBLICc. And it would infult our underſtandings, if 
vou proved this marvellous poſition ? You flatter us. lay 
aſide your modeſty, and place your poſition in the day. Doubt- 
lefs, as a Lover of Truth, you will do fo. To aid you in 
this benevolent exertion of your talents, I will expoſe my 
ſcepticiſm reſpecting the reality of this French miracle. 

1. I doubt you contradict” yourfelf.” You have told us the 
Jewiſh © form of civil government was by divine appoint- 


% ment: and in the fame paragraph in which you aſſert the 


® The pages are cited from the Second Edition. 


P. 8. „ Take away the veil of eccleſiaſtical terms, and 
d view the government of the Iſraelites entirely in a civil 
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TO A LOVER OF TRUTH. : 9 


FepteRAL REPUBLIC, you affirm God preſided king of 


<< the nation.” Conſiſtency, Sir, conſiſtency ! 2. I doubt you 
offer violence to common ſenſe, by aſſerting as . ſelf contradic- 


_ tory a propoſition, as though you had affirmed a man were 


dead and alive, at the fame moment. - God and the people 
are not the ſame powers. Theocracy, which is a govern- 


ment by God, differs eſſentially from democracy, which is a 


government by the people. Governments e//entially different, 


cannot be one and the ſame. The Jews did not legiſlate, 


They had no authority to enact or annul a ſingle. inſtitute 
of their civil and penal codes. They had no more to do 


with the executive part of government, than with the legiſlas 


tive. They had no authority for making, or depoſing a king 
or judge. God was ſole legiſlator, ſole king, ſole general; 
He appointed the judges as his officers, and gave them orders 
for peace, war, and every emergency of ſtate. Had the go- 
vernment been human, it would have been an abſolute mo- 


narchy. But as Jehovah was God and king, the object of 


religious adoration and of political obedience, theocracy is a 


term expreſſive of the form and genius of their civil polity. 


Why is not Chriſt's dominion over the Church called a theo- 


cracy? Merely becauſe the Church has no civil polity. 


If from Jephtha's popular election, you contend the Jews 
had authority to elect their Judges, I demand proofs Jephtha 
is no very unexceptionable character. He reſts his election on 
a divine confirmation. —1f the Lord deliver the Ammonites before 
me, will ye make me your head? His election was followed by 
a civil war. Beſides his cafe is ſingular, and proves nothing. 
The people made Abimelech a ing. What is your inference ? 

3. I doubt from a {mall part you conclude the whole. P. 7. 
You affirm, “ the execution of the civil laws was committed 
to Judges chofen by the people.“ For proof you refer to 
Deut. xvi. 18. Judges and officers ſhalt thou make thee, in all 
thy gates throughout thy tribes.— On this I obſerve, 1. The 


text ſpeaks evidently of local magiſtrates; not of the Chief 


Judge. 2. It ſays not a word of their election by the people: 


Unleſs indeed you can prove it from this vague phraſe Shalt 
| thou male thee. 3. Samuel appointed his ſons judges, not as 
= ſuppoſe to fucceed him; but as magiſtrates under him. 


Je might, as a father, over rate their merit; but neither his 
character, nor the peoples complaints, countenance the idea 
that he exceeded his authority, and introduced innovation into 
the Moſaic Conſtitution. 4. Some think Jair's ſons, who rode 
on white aſs colts, and had thirty cities, and Abdo n's ſons and 


nephews who rode on feventy als colts, did ſo as magiſtrates, 
FR | 
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appointed by their fathers. A circumſtance, fo trivial, would 
hardly have been recorded without deſign: And it ſeems an 
imitation of this practice, that Jeſus entered Jeruſalem, - in 


humble triamph, as Judge of Iſrael, on the foal of an aſs. 4. 


But ſay the people did elect their local magiſtrates. What 
reference has this to the ſovereignty of the people? If two 
ſhillings worth of gold be e in a guinea of baſe me- 
tal, will you be an honeſt man, if you paſs it on your ſimple 
neighbour for good coin? Will you be ſatisfied with a demo- 
cracy of this _ $1231 

Againſt fout "EDERAL REPUBLIc, I have much to ſay. 


Cantons, ever exerciſed independent ſovereignty, and had they 
feederated for general defence; each conceeding ſomething to 


the common weal, yet reſerving independent ſovereignty 


within itſelf, you might juſtly call them a FœDERAL RE- 
PUBLIC, But I demand proof of this independence, and of 


this fœderation. When, or where, were they independent 
ſovereign tribes? When, or where, did this federation com- 
mence? What were the ſtipulations? What rights did they 


concede, and what did they retain ? | 
“Every tribe poſſeſſed full power.” Proof? Neither each, 


nor all, poſſeſſed any thing like it. I have looked for the 
tribal meetings, and cannot find them. Make them w1i/ible. 


Prove they were held in the democratic. form of Athens. 
Then, I will aſk, What you infer from the 2 when they 
were evidently deſtitute of the maje/ty of the Athenian peo- 
= What affairs did e's determine? Peace, war, &c. &c. ? 
No ſuch thing. The Moſaic Conſtitution was unalterable : 
and, P. 7. affairs of great exigency were determined by 


7 God himſelf.“ 


In one paragraph we have five novel and important poſi- 
tions. The theocracy is a democracy —a fœderal republic 
each tribe had full power —tribal meetings—in the form of 
Athens. For all this, you give us not one word of proof. 


Is this mede/t, manly, impartial? And have we no claim to re- 


ſpect? Do you conſider us in no other light, than that of an 
ignorant and riotous mob, whom you can inflame to revolt 
by contemptidle aſſertions, which contradict Scripture, com- 
mon ſenſe, and yourſelf? And will you my countrymen, and 
fellow Chriſtians, ſacrifice your king and government, your 
underſtandings and your Bibles, to ſuch a writer as this? 

P. 8. You proceed to the Jewiſh monarchy, and ſuppoſe 


that „war, horrid war” had a large ſhare in that revolution, 


ewiſh tribes, like the American States or Swiſs 


ſolute dependence on their inviſible King. 
he removed from them every human defence. Placed in the 


TO A LOVER OF TRUTH, 11 


The Jews were not warlike. The ſpirit of conqueſt was 
not their vice. Their Prophets never reproach them with it. 


Vour declamation againſt war, has therefore nothing to do 


with your ſubject, though I confeſs it is perfectly jn point to 


your deſign. It is ſure to be well received. It may inflame 
the public mind, and help forward your revolutionary purpoſe. 
Of this pious deſign, you never loſe fight. od 
The fin of the Jews in deſiring a king, involves no diſcuſ- 


fions of m6narchy and democracy. The queſtion was, Shall 


God er man be king ? Shall we walk by faith or fight? Such 
God interpreted it. Affectation of regal pomp, and diſcon- 


tent with Samuel's ſons had part in the revolution. The 


principal motive lies deeper. Some attention to the polity and 


hiſtory of the Jews, compared with their language to Samuel, 


will caſt light on the ſubject. 
Their polity was ſo conſtituted, as to bring them to an ab- 
or this purpoſe, 


midſt of hoſtile nations, they had no army, no militia; no 
arms, no magazines, no fortifications, no tributes, Thrice a 
year, their frontiers were left unprotected, while every adult 


male worſhipped at Shiloh. The ſabbatic year, their lands 


lay uncultivated, and the nation was to ſubſiſt on a miraculous 
crop. On a day of battle, all who had betrothed wives, 
built houſes which they had not dedicated, planted vineyards 
of the fruits of which they had not eaten, and all who were 


faint-hearted, were ordered to return home. All this was per- 


fectly theocratic. The covenant of promiſe was the compact 
of government. Proſperity of every kind was ſo connected 
with religion, that the politics of a Jew were in ſubſtance, 
the ſame with his religion fear God and keep his command- 
ments. When they revolted from their moral governor by 
idolatry, their political King, abdicated the government. There 


was no King in Iſrael. As a conſequence, there was no Judge ; 


for God declined to nominate one. The reign of anarchy 
commenced ; and every one did what was right in his own eyes. 
Then was war in all thetr borders. The hand of the Lord 
was againſt them; and he ald and delivered them into the 
hands of their enemies. Eight years they ſerved the King of 
Meſopotamia, Moab eighteen, Jabin twenty, Midian ſeven, 
Ammon eighteen ; and the Philiſtines forty years. Thus out 


of the 400 years of the Judges, 111 were years of idola- 


try and bondage, Theſe evils muſt have been ſeverely felt ; 

and the Jews appear to have conſtrued them the wrong way. 

For, though as ſoon as they returned to Jehovah their God, 
\- -W-& | | 
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Jehovah their King returned to them, raiſed up Judges, and 
delivered them; yet this did not fatisfy them. They would 
not reſolve political evils into mora} guilt. But charged them 


on the defects of their political conftitution, and the impro- 
vidence of their King. Political proſperity they would build 
on 2 political bafis. In their conflicts with the neigh- 
bouring nations, they had no King to lead them, no diſci- 
pline, no arms. Their enemies had. It was eaſier to truſt in 


à warlike prince, good arms, and diſciplined ſoldiery, than in 


the Living God. Were they poſſeſſed of theſe advantages, 
all would go well. They might be proſperous and wicked: 
and ſupported by an arm of fleſh, they would need no mira- 
eulous interpoſitions of their Jehovah. | : 

This is genuine human nature and that this ftatement is 
correct, will apper from two conſiderations. - 1. Their lan- 
guage in demanding a King. That we may be like all other na- 
tian —here is regal pomp and earthly dependence. That our 
King may judge us—this expreſſes their diflatisfaction with Sa- 
muel's ſons, Samuel, and, in fact, God himſelf, Theſe mu- 
tineers inſinuate God did not fee juſtice done in the land. And 
go before us to fight aur battles —this laſt ſhaft is ſhot directly at 
their King. He, it ſeems, did not fight their battles, and they 
wanted a King who would, _ 5 4 - 4 

It is confirmed by Samuel's account of the manner of 
Kings; for, in fact, he does not delineate the character of the 


Kings, but the policy of their government: and indeed of 4 


an governors. If they would depend on a King with hu- 
man arms and policy, rather than on God and the eaſy mira- 
cles of his power, there muſt be a ftanding army, and taxes 
impoſed to pay that army. To the burden of neceſſary de- 
nce, pomp and ſenſuality would make large additions. It is 
on theſe inconveniences Samuel inſiſts in deſcribing the man- 
ner of Kings: inconveniences which would be felt the hea- 
wier, as under the theocracy, the Jews had experienced nei- 
ther the burdens nor abuſes of government. After this ex- 
poſtulation, to perſiſt in defiring a King was the moit unpro- 
voked rebellion ; to be exceeded only by the fame people 
when they nailed the Lord's anointed ta the tree. And re- 
flect, Sir, why the Jews crucified Jeſus? For the fame rea- 
ſpn their fathers rebelled againſt the theocracy. His kingdom 
was not of this world, and they wanted a temporal kingdom. 
And will you, for the folly of this ſtupid people brand 
Jewiſh Kings before they exiſted? Believe me, Sir, you are 
more _— allied to theſe children of Abraham, than you 
imagine. You are quite as hot for a temporal reign. as they 
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TO A LOVER OF TRUTH. £2 13 


were; only you will have it of a democratic caſt. The 


ſcene before us evinces 1. That wars exiſted under the theo- 


cracy; moſt diſaſtrous ones: for, more than one year out of 
four was ſpent in war or bondage. While, the world ſtands, 
war, like death, will follow fin wherever it is found, 2. 
That men will ever exonerate themſelves, by charging the 
conſequences of their ſins on the folly of their governors. As 
the Jews had no human governors to blame, they charge 
their miſeries on the Bleſſed God. 3. That you are miſtaken 
when you affirm P. 21. „ that a tolerable degree of good 
„ conduct in the office, will always ſecure a King the ho- 
„ nour” of his ſubjects. You indeed ſay of © virtuous and 
thinking minds.” But this is ſaying nothing. When were 
the major part of any nation poſſeſſed of virtuous and think- 
ing minds? What honour did the Jews pay to God? The 
ſame you ſhew to the King ; whoſe diadem you would tare 
from his head, and whoſe. kingdom you would change. And 
are not you a virtuaus and thinking man:? A 

P. II. „Wherever David is called a man after God's own 
« heart, it is entirely with ceſpe&t to God's choice of him as 
% King over Iſrael.“ Your aſſertion is e Saul, 
Solomon, Jereboam, Jehu, and all the Kings of the race of 
David were appointed by Ged : but of none of them is it ſaid, 
that he was a man after God's own heart. 


P. 11. From the divine appointment of the Kings, vou ar- 


gue,” that to «© fear God and the King, and not to mgddle with 


© theſe that are given ta change, is particularly a eu pre- 


cept.— A home thruſt. Accept the following obſervations 
upon it: I, It is expreſſed with /tudied ambiguity. Had you 


affirmed, it was not a Chri/tian precept, your reader's would 


bave been ſhocked ; but by the qualified light in which you 
place it, as particularly a Jewiſh precept, and reſting its obli- 
gation. on the divine appointment, which is a mere circun- 
ftance, rather than what is eſſential in the duty of obedience 
to all governors, you inſinuate what you dare not affirm. + V ou 
ſecretly ſap our principles, accuſtom your readers to think 
allegiance a trivial duty, and yet provide for your eſcape, if 
you thould be charged as denying its obligation on Chrif- 
dans. a 5 | ; 

2. Though to common minds, who are ſtruck only with 
what is groſs and palpable, God's mediate appointment of 
the King might be an additional argument for obedience 


yet on men of ſenſe, who look to the ſpirit of the precept, it 


could make little impreſſion. God is the governor. of the 
world, as he was of the Jews. By him King's reign, They 
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att are his ordinance, To Jews and Chriſtians the authority for 

14 obedience is the /ame. The ends of obedience, the peace and | 
18; order of ſociety, are univerſally ſo. It is therefore a Chriſtian 'I 
if precept. The only difference between Jews and Chriſtians B 
| i: is this unimportant circumſtance. ' To them God revealed the © 5 
131 perſon of their King ; whereas to us, God points out where 9 
it allegiance is due, by the common courſe of providence, which 2 
1 ipſo facto places the ſovereign on the throne. And where ; 
ot the divine will is unequivocally made known, the manner of A 
If notification is indifferent. . : 
TRE 3. When a divinely anointed King proved a tyrant, the f 


hers 


Jews were in the ſame dilemma, in which Chriſtians have ſince 


wine 
ihe OE 
— 
"ms 


; 
f I found themſelves. They might argue as you do, © the cha- | 5 
1 <« racter being changed, their duty was changed.” Though 1 
Ih it was well known to all Ifrael, that” David was a divinely 1 
11 anointed King, ſome age elapſed before they ſubmitted to 9 
itt his government. Sheba the ſon of Bechri, blew the trump | 2 
th . of revolt againſt him. Shimei curſed, and railed againſt the Z 

Lord's anointed. Abſalom and all Iſrael roſe againſt the ve- £ 
145 nerable theocratic King. Adonijah and his party followed : 
1 the ſame wicked courſe. Thus with reſpect to the firſt and 
4 beſt of Kings, you ſee how little ſecurity there was for obe- 


dience, on a circumſtance on which you ſeem to lay the 


2 — 


1 greateſt ſtreſs. Even againſt a man more venerable than ever ; 
wh + wore a crown, I read of factious democrats, who ſeduced the = 
a _ imple people to rebellion, by fattery and falſehood. And they nn 
14 faid to Moſes and Aaron, Ye take tos much upon you, ſeeing ALI. 7 
4 the congregation are HOLY, EVERY ONE of them, and THE 

4 LORD IS AMONG THEM. You fee, Sir, that there have 

iy been Lovers of Truth in the world before: you were born ; 5 
. wo preached the carnal goſpel of abſurd, impracticable equa- = 
"7! lity, and of licentious liberty. Po Ovu | - 
1 4. My laſt obſervation is, that ſo long as the Kings of 1 
14 England faithfully adminiſter the 4#nown laws of the land, as = 
1 in the main they have done, their throne is as ſacred as Da- _—_ 
1 vid's ; and that ſuch as rebel againſt them, may expect the fate RR 
it: of the Shebas, the Shimeis, - Abſoloms, and the Ahitho- 17 | 
fe phels, who roſe up againſt the Son of Jeſſe. | N 74 
4 The Old Teſtament you grant preſcribes to us no particu- _—_ 
ll lar form of government. Before I follow you to the New, F 
[1 I muſt admoniſh your reader, that here you take leave of your 3 
Ws inquiry after a 3 of government. ot a text you have 9 
. quoted from the New Teſtament has any thing to do with 2 
ſi; your inquiry. Why, then, produce them? To fulfill the pro- 

1 miſe of your title page and preface — to give us the Scripture : 
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doctrine of government. You- ſhould have ſaid, of REBEL- 
LION; for that is what you are looking for. | | 

P. 12. The firſt paſſage from the New 'Teftament which 
offends you is, Render to Czfar the things that are Gzfar's, and 
to God the things that are God's Every reſpectable interpreter 
conſiders theſe words as a command to pay tribute to Ca- 
far, and all governors ; and by parity of reaſon to yield obe- 
dience to all lawful demands of governors. For more than 
this, no ſober expoſitor contends. You allow it is in itſelf, 
« both juſt and reaſonable, to pay tribute to the governors 


« who protect us.” Nevertheleſs, you contend, that com- 
mentators have. miſtaken the ſenſe of the paſſage ;. that our 


Lord did not command the tribute; that he gave no anſwer 


to the queſtion ; but, in fact, ſhuffled off the Phariſees and 


Herodians, by © inculcating the broad rule of juſtice, Give to 
e every one his due.” And, you think P. 15. that the argu- 
ments you have advanced “ inconteſtibly prove” the ſenſe you 
have given to the text. I rejoice to Ls you refer to argu- 


ments; and ſhall examine whether they amount to © incon- 


<« teſtible” proof. | 48 Ee ia 

1 Argument. The anſwer of Chriſt has often been 
« quoted as a command to yield impheit obedience.” Well, 
Sir, is tribute the ſame: thing as . paſſive obedience ?- Muſt we 
depart from the ſober, evident ſenſe of Scripture, as often as 
folly and madneſs pervert it to a ſenſe it will not bear? At 
this rate, we muſt get a new Bible. Will any ſober polemic 
admit as found argument, that we are to give up the ſenſe. of 
every paſſage, to which Socinians, Arians, Calvinifts, and 
Arminians, have given a falſe application? You muſt feel, 
you will acknowledge, that this argument is inconteſtibly good 
for nothing. Set your heart at eaſe, Sir. You may ſafely 
allow our ſenſe of the paſſage ; for no logic, no ſophiſtry can 
torture it to ſpeak the language of' paſſive obedience. | 

P. 13. 2 Argument. © If the Phariſees and people had 


„ underſtood him fo, (i. e. as commanding the tribute), the 


one, having gained their ends, would have triumphed, and 
the other would have deſpiſed and hated him.” —If you 
grant me two and two, you make yourſelf ridiculous, if you 
deny me four. This was the caſe of the Phariſees. They 
had : conceded the principle that the money was Cæſar's, and 


they could not deny the concluſion, Render to Cæſar the things 


that are Czſar's. An anſwer ſo conciſe, acute, reaſonable, and 
unlooked tor, utterly diſconeerted them. They had no tri- 
umph ; and the people reſpected Jeſus the more, as they ſaw 
his ſuperiority to the Phariſees. 2, Your argument proceeds 
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\\ on this falſe principle, that it was incumbent on Jeſus to avoid 2 

14 the ſnare of his enemies. But hrs time was at hand, and he 8 

14 no longer kept any meaſures with his enemies. Conſult He 

04 Doddrige, and you will find this tranſaction placed within 

14 fix days before he ſuffered : after he had permitted his diſci- 

17 les and the whole multitude to proclaim him Son of David, 

14 effiah and King, and had boldly juſtified the children in the - 

0 | temple for their infantine hoſannahs. After this ſtep, he could 1 

104 keep no meaſures with the Phariſees; ſo that if our interpreta- = 

” | tion 18 them the fulleſt triumph, it would be no argument 3 

0 inſt it. cr Ro ; 

1 3 Argument. © Jeſus came to teach us the knowledge of 7 

Wl “ God, and was not to be ſtopped in his career, by the little : 
40 - which relate only to earth.“ —1, How ſoon does 1 
the Lover of Truth aſſume a heavenly mind, when it ferves 'VNF 

oy an earthly purpoſe | Are not your ans Fes, intended to ſhew ; 

1 that the beok of God ſquabbles about earthly things, and that 

ih Jeſus Chriſt was a ſquabbling democrat? 2. Had the queſtion 

* been only of earth, it would have been no little ſguabble; for 


in that view, it queſtions the exiſtence of government, which > 
cannot be ſupported without taxes. But, 3. I contend, that 
whatever appears political in the queſtion was merely acci- 
dental. The Phariſees were wicked factious men; but they 
were not deftitute of common ſenſe. They had no idea of 
1 the ahlract right of paying tribute. Natural rea- 
fon has determined this queſtion for all nations, without the 
aid of revelation. The difficulty lay in applying the princi- 
ple to the Jews. Although they had forfeited all the bleflings 
-of the covenant of peculiarity, they proudly boaſted that they 
were a theocratic people. If we may believe them, they 


were never in bondage to any man; and as the peculiar Ea 
people of God, they contended they were not bound in con- 0 
{ſcience to obey a foreigner. Czfar was a foreigner and an 7 
idolater : and Moſes had faid *, Thou mayeſt not ſet a firanger 2 
oder thee, who ts not thy brother, The Phariſees maſked revolt 1 
with religion; and on the principle I have indicated, they 15 


put the queſtion to Chriſt, as to a man who aſſumed the cha- 5 
racer of a divine Prophet. Is it lawful, according to our di- 
wine law; does it comport with our relation to God, to pay 
tribute to Cæſar as our King; or thall we refuſe his tri- 
bute, and juſtify the refuſal by arms? This was their caſe 
of conſcience, as is evident from our Lord's anfwer, which 


diſtinguiſhes between the things of God and of Cæſar. Hap- 


® Deut. xvii. 15. 
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py had It ben for the Jews, had they acquieſced in his anſwer ; 
but they perſiſted in rebellion againſt God and Czfar, un- 


til the one forſook them, and the other took away their place 
and nation. 4. To ſhew how much I reſpect an argument, 


I. give you a fourth anſwer. The regard Chriſt owed to the 
integrity of his character and the honour of his reiigion, was 
an important reaſon for his anſwering the queſtion unequiyo- 


cally. He had avowed himſelf Meſſiah, King, ſon of David. 
The multitude proclaimed him fo. His diſciples, the nation 


expected a temporal Prince. There had probably been much 
fooliſh" talk about : Chriſt in that character. The Phariſees 
would -fuppoſe theſe rumours originated with ' Jeſus; and 
would make. no ſcruple of boldly affirming, what they ſtrongly 
ſuſpected. Me found this fellow perverting the nation, forbidding 
to give tribute to Ceſar, ſaying that he himſelf is Chriſt a King. 
It was of infinite importance, that Chriſt ſhould not appear to 
countenance this ſlander, by giving the queſtion an evalive 
anſwer. 7 + 5 ae % icy os 

4 Argument. To prove that Chriſt declined the queſtion, 
you adduee his behaviour reſpecting the woman convicted in 
adultery.— . I anſwer that the argument in all its force is 
merely this Chriſt declined one queſtion, and he might decline 
another; not that he actually did ſo. So far from this argument 
being inconteſtible, I think you muſt grant it abſolutely un- 
tenable. 2. The caſes are extremely diſſimilar. 1. The one 
was about an individual, whom he muſt have condemned 
to die, as a civil Judge; the other was a grand caſe of con- 
{cience propoſed to him as a Prophet, which at the ſame time 
involved the ſafety of the Jewiſh nation. 2. The firſt our 
Lord declined, with ſuch an anſwer as ſtung the conſciences 
of the poor woman's accuſers, and ſent them away confounded 


the anſwer, you propoſe to the ſecond, is a mere quibbling 


evaſion, unworthy of Chriſt, and which has no tendency to 
convince, improve, or confound the Phariſees. 3. Had he 
condemned the woman to die, he muſt have committed him- 
ſelf with Pilate for acting as a civil Judge; and have con- 
demned his own lenity to ſimilar characters. On the other 
hand, had he not anſwered the queſtion of the Phariſees 


unequivocally, he had endangered his ſpotleſs fame, and given 


the Phariſees a pretext to aceuſe him as an enemy to Cæſar. 4. 
The evaſion you put in Chriſt's lips is fo very awkward, 


that it looks much like a plain anſwer in the affirmative. 
5. As our Lord does not countenance paſſive obedience, not a 


* inconvenience flows from our interpretation. 
3efore I quit the ſubject, I will trouble you with one obſer- 
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vation. On politics you adopt the very ſpirit and principles 
of the Phariſees. Were they hot headed, licentious liberty 
men! 80 are you. Did they ſeek revolt? So do you. Did 
they ſeduce the people? So do you. Did they quote Scrip- 


ture againſt the laws of the land, and propoſe God's govern-- 
ment inſtead of Czfar's? So do you. Would God, Sir, you 
had remarked the everlaſting ſeparation Chriſt makes between 
politics and religion. It ſhould have taught you how idle 
and how dangerous a buſineſs it is, for Chriſtians to legiſlate 
for the World. 1 1 | 
P. 15. Your next ſtep is to Rom: xiii. 17. Let every 
« foul be fubjet to the higher powers. For there is no 
* power, but of God: the powers that be are ordained 


| © of Ged. Whoſdever, therefore, reſiſteth the power, re- 
es ſiſteth the ordinatice of God; and they that reſiſt ſhall re- 


« ceive unto themſelves damnation. For rulers are not 2 
& terror to good works, but to the evil. Wilt thou not be 
de afraid of the power? Do that which is good and thou ſhalt 
% have praiſe of the ſame; for he is the miniſter of God to 


„ thee for good. But if thou do that which is evil, be 


* afraid ; for he beareth not the fword in vain ; for he is the 


e miniſter of God, a revenger to execute wrath upon him 


«that doeth evil. Wherefore ye muſt needs be ſubject, not 
« only for wrath, but for conſcience ſake, For this cauſe 
60 pay ye tribute alſo,” &c. &c. | % 

16. On this paflage, you are © decidedly of opinion, that 
„ whatever the Apoſtle here fays, is concerning civil govern- 
c ment in the ab/rad? view of it; fo that when ke affirms, the 
ve powers that be are ordained of God, he ſimply means that 


4 


« men ſhould not live like wolves in a wood, but that civil 


authority is an ordinance of God.“ —A ſimple meaning in- 
deed? As I will not, in a controverſial pamphlet, inſult my 


_ fellows and ſuperiors with my decided opinions, inſtead of 


Þroofs, I ſhalt endeavour to ſhew, that in this paſlage there 


are no abſtrattions : all is incorporated, palpable, and full of 


life and power. 1. Civil authority is nothing more than 
theory and à name, but as it is veſted in Governers with power 
to enforce it. Fheſe abſtractions may ſuit the genius of a 
ſpeculative metaphyſician, but not of a practical Apoſtle, Who 


is giving laws to the Church. 2. The civilized citizens of 


the Roman Empire were not to be taught to reſpect civil au- 
thority ; though they might require admonition to be ſubject 
to Governors, who often wafted the Church with fire and 
fword. 3. Fo be fubje to civil authority in the ab/tratt; to 
re/i/t it; for it to be a terror to evil works—to have praiſe of the 
ſame, and other ſimilar phraſes are forms of ſpeech extremely 
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. #icſenting a ridiculous aſſemblage of ideas. 
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crude, and hardly intelligible. 4. It is obvious to common 
ſenſe, that throughout the paſſage po- RRS and RULERS, the 
POWER and the RULER, the ORDINANCE of God and the 
MINISTER of God, are words af the ſame ſenſe. 5. What 


Logician or Metaphyſician will dare tell the learned, that the 


words POWERS, RULERS, the POWER, the RULER, HE, MI- 
NISTER, MINISTERS, a REVENGER, THEY, and WHOM, 
as they are uſed, in this paſſage, are ABSTRACT TERMS *? 

Your decided opinion is therefore a confident addreſs ad igno- 
rantiam. The majority of your readers know nothing of ab- 
fract and concrete terms and it is difficult to make them un- 
derſtand them. The beſt explanation I can find, is to tell 


them, that you contend St. Paul is ſpeaking of civil govern- 


ment; I, of civil Governors: you contend for. civil laws, 
as dead, having no Governor to enforce them ; I for civil laws, 
which are achive and powerful, as they are adminiſtered by 
Rulers, who have power to puniſh and reward. | | 

P. 16. Who can imagine, that by the powers that be, 
% Paul means the then exiſting authorities of Rome? Surely 
the Chriſtian Romans could never imagine, the deſcription 
% Paul gives to be a portrait of Nero?” -St. Paul is not 


drawing the charadter of Rulers : but laying down the ends 
of their inſtitution. Vour queſtion I anſwer by faying, 


that no ſenſible and diſpaſſionate man can believe otherwiſe, 
than that Nero was included under the powers that be. Be 
pleaſed to weigh. ſome of our arguments. 1. Our interpreta- 
2 literal : A mode of interpretation alwa 

to be preferred, where the terms are clear and forcible, and 
where the ſenſe given agrees with the context, involves no 
abſurdity, and is ſupported by other clear Scriptures. All 
theſe circumitances recommend our interpretation, 1. There 
4s no power but of God; the powers that be are ordained of God. 
What language can be more clear, more forcible? To be is to 
exiſt. The powers that be, is, therefore, equivalent to the 
1 powers, Nero was an exiſting power. This ſenſe is 

y and requires no force. We have the ſame propoſition 
twice; negatively and poſitively, and bath ways equally ſtrong. 


* Power is indeed an abſtract term. This is your ſtrong hold; and you pretend 
that St. Paul only perſonifies it through the reſt of the pailage. It is common to 
uſe the abſtract for the concrete term; and of this we have à familiar inſtance in the 
word government, which is in daily uſe for our governors. That St. Paul uſes 
power and powers in the ſame ſenſe is evident from his employing the article. 
power—the powers. That there is no perſonification in the pallage is evident; for 


you cannot throw the figure out, and ſupply the words Rulers, He, Miniſters, 2 


Revenger, They and Whom, by ſubſtituting civil authority for them, without re- 
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There is no power—no one power, but of God-—the powers 
that be—that exiſt, are all of God. 2. It agrees with the con- 


text Which precedes and follows. Let every ſoul be ſubject to 
the higher powers. For, there is no power, but of God: 


the powers that be are ordained of God. Whoſoever, THERE- 
' FORE reſiſts the power, &c. 3. It involves no abſurdity. 


For the Apoſtle is not legiſlating for the Morld, but the Church. 
Nor is he diſcuſſing the particular queſtion of Reſiſtance and 
Non-reſiſtance, but laying the GENERAL RULE of obedience. 
The particular queſtion ſeems untouched in Scripture, and reſts 
I /uppeſe on the grand principle of ſelf-defence. 4. Our inter- 
pretation 1s according to the ſtream of Scripture, and 1s cor- 
roborated by the paſlages you produce from Peter and Titus. 
Theſe I ſhall conſider in their place. 5 he 

2. You cannot deny Nero was intended, under the powers 
that be, without violence to matter of fact, common ſenſe and 
Scripture. For you muſt ether deny the fact, that Nero was 
an exiſting power; or contend that the powers that be, do not 
mean exiſting powers. If you contend: for the laſt, after you 
have tortured common ſenſe. to find another interpretation for 
the . powers that be, your labours will grow upon your hands, 
as Alps riſe on Alps. For you muſt, then accommodate the 
whole context to your ſenſe of the text, and prove, that both 
agree with the analogy of faith. 1 | | 
- 3: If you deny that Chriſtians were obliged to obey Nero, 
wi involve yourſelf in dangerous abſurdities. T. It will fol- 
ow, that they were not ovliged to obey the Parthian, and 
other exiſting governments of the day. F. or, in principle and 
practice, that of Rome was the beſt government which then 
exiſted. The firſt years of Nero's adminiſtration, conducted 


by the counſels of Seneca and Burhus, have been conſidered as 


an example of wile and equitable government. When the man 
was ſwallowed up in the monſter, his ravages were chiefly 
confined to Italy and Rome. Roman Juriſprudence, which 
was the wiſdom of ages, could not be ſubverted by the light 
genius of Nero. It ſtood like a pyramid, and gradually fub- 
mitted to the ruins of time. Every province of his extenſive 
empire was not curſed with the reſidence of Nero. The pro- 
vinces enjoyed conſiderable proſperity. So that the perſonal 
character of the Prince is no infallible criterion of the general 


benefits of his government. Two hundred yeais alter, the 


beſt Prince could not have afforded the enfeebled empire the 


protection, peace, and plenty it enjoyed under Nero. While 
the Roman world ſubmitted to the government of Nero, can 


O 


it be thought impoſſible, that St. Paul ſhould command Chriſ- 
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tians to obey him? 2. There is no medium between not being 
obliged to obey, and having the licenſe of : reyolt.. Thus it 
ſhovid ſeem, wherever the Apoſtles. propagated the Goſpel, 
they gave Chriſtiaas a genera] right of revolution. 3. As the 
empire was in a progreſſive decline; as its governors in the 
Eaſt and Weſt were all very exceptionable characters; and as 


the barbarous governments, eſtabliſhed on the ruins of the em- 
pire, were all alike tyrannical, it flows neceſſarily from your 


principles, that Chriſtians were obliged to obey none of them. 


- Nay, Sir, as your book evidently ſhews, that you think our 


own government ſo bad, that it ought to be overturned, I 


think it muſt follow, that Chriſtians have ſubſiſted in the world 


for 1800 years as a /aw!eſs people. And, as in this reſpect, a 
Chriſtian is but as other men, the whole world with few 
exceptions, and thoſe of ſhort duration, has been without latu, 
and has ſubmitted to government, not for conſeience, but for 
wrath's ſake. From your principles an atheiſt might argue 
againſt the exiſtence of God. N f 


ſolvable into this puerile declaration Government is a good 


thing when well adminiſtered, and Chriſtians muſt obey ſuch govern= | 
nent, when they can find it. Did Jeſus inſpire his Apoſtles to 


give us a leſſon of this wonderful nature? Are ſuch the laws of 
the Holy Ghoſt, which every knave may elude, by the paltry 


quibble, that he reſpects government, and only rebels againſt 
a tyrant ? | | * 


P. 17. You' illuſtrate St. Paul's doctrine by ſuppoſing the 
Roman Chriſtians had imbibed the phariſaic tenet, that religion 


gave them a right to govern, and that he teaches, that the 
Church muſt obey the State. This ſolves no difficulties. The 
queſtion {till recurs, hat States muſt Chriſtians obey ? Com- 
mon ſenſe anſwers, Their own; and Roman Chriſtians muſt 


obey Nero. You fay, The Powers that be are ordained of G. 


c that is the preſent civil authority, eſtabliſhed in the earth, 
« without any connection with the Church.“ Is not this an 


acknowledgment of what you before denied, that Chriſtians 


muſt obey Nero? Did he not exerciſe that civil authority in 
the Roman empire? Aſſume all the forms of Proteus, you cans 
not eſcape. Nero muſt be confeſſed as included under the 
poꝛbers that be. | | A917 128697] 

But I affirm, the ſcope of Paul's reaſoning is too extenſive to 
be reſtricted to this narrow ſenſe.. It has no particular refer- 
ence. to the principle againſt which you point it. His reafon- 


ing applies to all governors; and appears to be briefly this 


Government ariſes ſo neceſſarily from the ſtate of man, and ſo 


4 


Thus the ſpirit of this text evaporates in ſmoke. It is re- 
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extenſively promotes his welfare, that it * God's ſingular 
1 and expreſs ſanction. It muſt be honoured as a 


VINE InsTITUTION. This is his major propoſition, and 
it is perfectly unexceptionable. Though government be con- 
fiderably abuſed, yet as its advantages generally overbalance its 
abuſes, and as no man can riſe to empires, or ſupport himſelf 
in it, without the concurrence of Divine Providence, every 
eftablifhed government of man muſt be conſidered, as having a 
wine ſunctian. This is the minor propoſition, and whatever 
objections lie againſt it, it ſtands ſupported by a thouſand texts 
on the doctrine of Providence. That is, in other words, the 


doctrine of God's governing the world which He made—a 


doctrine imperſectly revealed, and compriſing myſteries which 
will never be cleared up, until faith be loſt in fight. The con- 
cluſion is, Be ſubject to every ordinance of man for the Lord's 
fake. This reaſoning is concluſive : and, without agitating 
the doctrine of paſſive — to the Britiſh Confti- 
tution, and be/iile to the Houſe of Hanover, it furniſhes a 


er and reproach. 


a« knowing that civil authority, entirtly un@nnected with any 
4 conſideration of religion, is God's ordinance, and therefore 


« obedience to it is your duty.“ What, Sir? When the apoſtle 
| 2 obedience to my Sovereign for conſcience fake, as to 


's ordinance, does he not reſt the duty on a religious con- 


" aderation? Are God's ordinance and man's conſcience political 
things, entirely unconnected with religion? I proteſt, I 


cannot imagine what you mean to aſſert; and yet the obvious 
ſenſe of your words is {o glaringly abſurd, that candour will 
hardly ſuffer me to believe you mean to aſſert, that allegiance 
has nothing to do with religion. Nevertheleſs, when I con- 
ſider the miracle you have wrought on the theocracy, and your 
inſinuation, that to fear God and the King is not a Chriſtian 


_— I know not what elſe you can mean. 


18 and 19. 1 Tim. ii. 4. 1 exhort that prayers 


* be made for all men: For Kings and all in authority, that we 
« may lead a quiet and peaceable life in all godlineſs and ho- 
eſty. For this is good, &c.” How wretchedly do you be- 
tray your prejudice and the partiality of your inquiry, when you 
give the reaſon, why Kings ſhould be prayed for? As not _ 
mighty and noble were called, „ left Chriſtians ſhould ſuppoſ 
« rich men and Kings excluded from falyation, and their prayers, 
« they are directed to pray for all men, Kings included” Kings 


* 


included! Vou tell us, P. 12, „ He that breaks off a text 


Len rule, clear and ſafe, which preſerves the Church from 
F. 17 and 18, «< You muſt ſubmit ſor conſcience ſake, 
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« from its connection, to draw a particular meaning from it, 
« js either weak and ignorant of Scripture, or, which is. moſt 
« probable, wicked, and has ſome party purpoſe to. ſerve,” 
Contempt and ſhame on your barbarous canon of criticiſm! 
Never will I ſuppoſe you wicked, where I can refer your errors 
to weakneſs, ignorance, inattention and prejudice. But as 
you. have conſtructed a guillotine to lop the characters of all 
who dabble in ink, let me fee how your own will fit it. 
On your own principle, What are we to think of you, who 
ſet aſide the reaſon St. Paul gives for the precept, and boldly, 
aſſume another, which becomes the heart of a regicide? O Sir, 


if I were to judge you by your own rule, almoſt every afler- 


tion you make, every argument you produce, and every Serip- 
ture you comment upon, would juſtify me in uſing invectives 
of the moſt odious kind. | | 2 


But let us hear St. Paul Pray for all nen. Here is the 
general precept, which he N amplifies.— For Kings 


and all in authority. He adds the reaſon wal Kings muſt be 
_ prayed for—Not their falvation, for their perſonal > 

included in the prayers for all men; but their regal character, 
that we may lead a quiet and peaceable lift. Laſtly, as by his 
amplification and the reaſon aſſigned for it, he had ſuſpended 
the reaſon of the general precept—pray for all men, he gives it 
thus ; for God would have all men to be ſaved. Rich men have 
nothing to do with the text; and fo far is St. Paul, from coun. 
tenancing your wrath againſt Kings, by a contemptuous inclu- 


fon, that he affigns to them the molt honourable place in the 


prays of the church, 


7 ou are the more reprehenſible as you ſoreſaw my objeckion, 


and pretend to meet it, but meet it in your own way, with a 
quibble. « What can be more effectual to procure the people 
a quiet and peaceable life, than to bring their Rulers to the 

« knowledge of the truth?” Let Solomon Anſwer the que 
tion x. O Lord my God, thou haſt made thy ſervant a King. 
Give therefore thy ſervant an UNDERSTANDING HEART #6 
Judge thy people, that I may 2 between good and bad. Aud 
the ſpeech pleaſed the Lord. lomon aſks political wiſdom ; 
and however religion is the grand perſonal concern of every 
man, yet ſcientific ſkill is the great deſideratum to render men 

| uſeful to men. A good man may be a bad King, and a bad 

man a good King. Weak princes are the worſt Rulers z more 
deſtructive to their ſubjects than the intelligent, active, and 
fanguinary tyrant. This is proved by the hiſtory of all na- 
tions. Edward the Second, Richard the Second, the Third 


ets TY 21 Kings i. 7. 9, 10. 
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and Sixth Henry were ſome-of the worſt Kings England ever 
had; and yet they were all weat, rather than wicked. Henry, 


the Sixth was a good man. Had he lived in a cottage, he had 
lived in peace and reputation; probably, one of the be men, 
who then lived in the nation: e 


P. 19. Titus ili. 1. Put them in mind to be ſubject to 
e principalities and powers, and to obey magiſtrates.” I 


& will not inſult my reader's underſtanding, by attempting to 


de prove, that the Apoſtle {peaks here of government, ſimply 


« conſidered; without regarding its modifications.” — I beg 
leave to tell you, Sir, the Apoſtle does not ſpeak of govern- 


ment at all; but of obedience to governors—a leflon you are flow 


to learn. The expreſſion put them in mind, implies that St. 
Paul laid great ſtreſs on the duty, and would have Titus fre- 
quently to preſs it on Nero's ſubjects. Were it a diſputable 
point, this text would prove undeniably, that in Rom. xiii. 
St. Paul did mean to teach obedience to the then exiſting aus 


thorities of Rome. 


P. 26. 1. Peter ii. 13—17. © Submit yourſelf to every 


«ordinance of man, for the Lord's fake: whether it be to 


tt the King as ſupreine; or unto Governors, as unto them that 
are ſent by him, for the puniſhment of evil doers, and for 


8 


ie the praiſe of them that do well. For ſo is the will of God, 
ee that with well doing you may put to filence the ignorance 


ce of fooliſh men. As free, and not uſing your mberty for a 


ce cloak of maliciouſneſs; but as the ſervants of God. Honour 


« all men. Love the brotherhood. Fear God. Honour the 
« King.“ In quoting this paſſage, you do not, J hope, inten- 
tionally omit the fifteenth and ſixteenth verſes. "They merit 
your attention, and have an important place in the connection. 


As St. Peter wrote chiefly to Chriſtian Jews, and as ſome” 


expreſſions ſeem to glance at the falſe and ſeditious principles of 
the Phariſees, I think it very probable, he does level his doc- 
trine againſt it. 


trine is alſo ſo extenſive, that, like St. Paul's, with which it 
is in ſubſtance the ſame, it cannot be confined to the ſingle idea, 
that the Church muft obey the State. 
Apoſtles nothing more in view, they would, in clear terms, 
have ſpoken directly to the point. How could the Apoſtles 
prevent the gangrene of ſedition from ſpreading, by telling 


Chriſtians, The Church miiſt be ſubject to the State; when Chrit- 


tians might have anſwered, We ds not wiſh to govern. We take 
arms againſt our perſecuters. We defire no more than juſt goveru- 


ment, —day I go to Perſia. I preach. 1 make Chriſtians; but 


| Vet this is no proof that St. Paul, who wrote 
chiefly to Gentile Chriſtians, did the ſame. St. Peter's doc- 


Had either, or both the 
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am brought before the Sides to anſwer the charge, that 
my religion teaches rebellion, Can I free religion from ſlander 
by ſaying my Bible reprobates the principle, that Chriſtians 
have a right to goyern the world? If he be a man of ſenſe, will 
he be ſatisfied? Will he not ſay, This is not to the point? 
Tell me explicitly, Do you teach your converts to obey me and 
my ſucceſſors? If not, every convert you make, you rob me 
of a loyal ſubject, and give me a rebel? I fee not what anſwer 
your principles could afford, but as I read my Bible, my anfwer 
is ready and . ſatisfactory. O King, my Golpel brings ſalvation 
to yourſelf and your ſubjects. It teaches your ſubjects to 
love you, pray for you, and obey you. You have nothing to 
fear from Chriſtians. Were your life daily in their hands, 
they would not dare touch it. Could they ſubvert your govern- 
ment this day, they would rather die than attempt it. — Phus, 
Sir, every conſideration unites to prove, that Paul and Peter 
teach the ſame duty of obedience to Governors of every name, 
and to governments of every form. | ju | 
But let us attend to your charaderi/iic obſervations on St, 
Peter. I. The divine right of Kings, or of any Rulers, 
©« cannot be proved from this text; for they are called the 
©« ordinance of man.” —1,' If St. Paul calls them the ordinance 
of God—and God's mni/ters, I hope you do not mean to conteſt 
his authority. 2. St. Paul and St. Peter do not contradict each 
other. What if the appointment be human and the ſanction 
divine? Or, if God concur in both? No abſurdity” follows 
either way. 3. When St. Peter commands obedience; for the 
Lords ſake, he reſts allegiance on a religious ground; and 
ſtrongly implies that Governors have a divine ſanction. 4. As 
St. Faul had aſſerted Governors to be God's miniſters, St. Peter's 
mode of expreſſion is an additional guard on allegiance. You 
would, perhaps, ſubmit to republican Governors as to God's 
ordinance, though you abhor Kings as of mere human appoint- 
ment. Nevertheleſs, ſays St. Peter, as to the ordinance of 
man, ſubmit to them for the Lord's fake. „ | 
2. © Peter, as well as Paul, enforce obediences to civil in- 
* ſtitutions, from a conſideration of the good deſign of them.” 
You mittake the regſon of the precept, for its ſanction. The 
deſign of government is an excellent political reaſon for obe- 
dience; but to make obedience a religiaus duty, a divine ſanc- 
tion is required. On this footing the Apoſtles place it, me- 
nacing the rebel, not with death, but damnation. | 
lt is obſervable we are commanded to- honour all men, as 
« well as Kings“ Very ob/-rvable A little of your rhetoric might 
perſuade us, the honour intended is the fame in 4nd and degree. 


D 


- * 
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« As Kin s are particularly mentioned, we may ſuppoſe ſome 
« peculiar honour 1s intended.” Very peculiar; for we muſt 


. obey them, and ever ſpeak and write of them with reſpect and 
deference “ We are to honour all men, as their various ex- 


s cellencies render them worthy of it. — True, But the Apoſ- 
tle is not ſpeaking of the merits of individuals. Honour all 
men—good and bad. This honour muſt ſtand on a ground 


common to all men, He teaches humanity, brotherly love, and 


| obedience to Governors.  Hohour all men; for they bear the 


image of God's ſpiritual and immortal nature. Love the bro- 
therhood; for they bear God's moral image—true holineſs. 

Honour the King; for he is a public parent, inveſted with 
God's political image to puniſh and reward. 

P. 20, © Since Kings are the ordinance of man, for exe- 
<« cuting the laws of Society, and ſhe has thought them wor- 
<« thy to be inveſted with that honourable office,” they are to 
be honoured. —How do you labour to keep God in the back 
ground of oblivion? And you do well, for how could a Lover 
of Truth fleep in his bed, if he were haunted with the idea of 
divine malediction pronounced againſt the diſturbers of public 
peace and order? Even as you put it, did you really reſpect the 
Society of which you are a member, you. would for her fake 


; pay ſome little regard to Kings; eſpecially to your own King. 


ut it has been ſhewn, that Kings are God's ordinance—God's 


P. 22. When a King no longer conſults the ends of his in- 
ſtitution, „the character being changed, our duty is changed; 


©« and it is now as incumbent upon us to deteſt him, as it was 
& formerly to honour him.” —1. Every man muit deteſt a 
tyrant. But if by oppoſing dets/tation to honour, you mean 
that inſurrection becomes a duty as facred and as obligatory, as 


obedience was before, your poſition is falſe. God may pity men, 


who ſubmit to oppreſſion when revolution might be juſtified 
but, for unprovoked rebellion, He has nothing but indigna- 
tion and wrath. Many noble and fearleſs ſpirits have conſidered 
ciail war as the worſt of evils. On that account ſome 
ſtaunch republicans refuſed to join in Cæſar's murder, 
The virtuous Epaminondas would not join in expelling the 
Spartans from the citadel of Thebes, leſt he ſhould ſtain his 
ſword with Theban blood. The ftern republican Cato and the 
voluptuous Otho, prefered ſuicide to civil war. 2. Viewing 


the queſtion only in a political light, we muſt enquire—ls 


dethroning the tyrant practicable? Will he not be ſucceeded 


by another, perhaps, a worſe tyrant? Or will not his death 


throw the ſtate into anarchy worſe than tyranny ? Are the 
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people wiſe and honeſt enough to be free? As there are various 
degrees of tyranny, are the evils we ſuffer ſuch as to juſtif 
an appeal to the fword? Theſe enquiries ſhould be well re- 
ſolved, before the attempt of revolution can become a man of 
ſenſe and virtue. fo „ 

To argue concluſively for revolution, you ſhould have ſaid, 
when the grand ends of government are defeated, and the 
abuſes of government are greater then its benefits, then it be- 
comes neceſſary, Againſt ſuch reaſoning I could not object; 
for though T have diſtinguiſhed between the reaſon, and the 
ſandtion of government, yet I muſt conclude, that where the 
ends fail in toto, the ſanction mult be ſuſpended. Nevertheleſs, 
the diſtinction I have made is ſolid and important. It is folid: 
for all law and right terminate in God's authority. ' It is im- 
portant : for every Chriſtian feels the force of a divine com- 
mand; but not one of a thouſand is competent to judge, how 
far Governors fulfil the ends of their inſtitution. If every in- 
dividual may withdraw allegiance, in whole or part, as often 
as he ſuppoſes his Governors do wrong, there is an end of 
government. Partial abuſes of government do not invalidate 
allegiance, If they did we could have. no government; for, 
more or leſs, they ate inſeparable from the preſent ſtate of 
man;—l conclude that revolts and civil wars are not wholeſale 
ware. They are deſperate remedies, often worſe than the 
diſeaſe. Political empirics, who, to cure the diſeaſes of the 
ſtate, do not heſitate to throw it into anarchy and to cut off 
500000 heads, are weak, dangerous and wicked men; and were 
the Lover of Truth negociating revolution in Morocco, in- 
ſtead of England, he would need the moſt aeliberate wiſdom, 
and ſhould tremble every itep he trod. | | 
Here you cloſe your jir/? inquiry, and conclude, © that the 
New Teſtament does not preſcribe nor ſauction any particular 
form of government.”—Y ou miſtake, Sir. Neither Teſta- 
ment preſcribes nor excluſtvely ſanctions a particular form; but 
both preicribe government, and ſanction all its forms. Both 
expreſsly ſanction regal government. For he muſt be a Lover 
of T ruth indeed, who, becauſe Kings are put tor all Governors, 
will contend the term does not imply Kings. He will be juſt 
ſuch a reafoner, who denies, that the word man eminently 
ſtands for the male fex, becauſe it is ſometimes uſed as a com- 
mon name for both ſexes. Ihe fact is, Kings have been the 
moſt common of all Governors, and for that reaſon, King is 
aſed-as a common name for all Governors. | 2 
By this time, it muſt N what was your deſign in com- 
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trary to that preſcribed or favoured by God; for it would gene. 

rate inveterate prejudices, and open a door to everlaſting crimi- 

nations, Chriſtian. would be uſed as a name for rebel; fo that 

the Church mult fink in the deep and ftormy ſeas of repraach 

and perſecution. Theſe conſiderations are as obvious, as they 

are important: and there may be others equally cogent, For 

you, therefore, to recommend a republican government to us, 

as that to which God ſtrongly inclines, draws after it all theſe 

inconyeniences, ' It alſo adds another equally unhappy. It 

diſunites and divides the Church: and our theological broils, 

are inflamed'to all the violence of political wars, which are ter- 

minated not by pens and ink, but by ſwords and blood. 

To thefe conſiderations you pay no reſpect. All of them 

probably never fell under your contemplation; but to one of | 

them, you have paid ſome attention. Fruſtrated in your at- 

tempt to make the Scriptures preſeribe to us a democracy, your 

inveterate prejudices hurry. you on to a ſecond attack on our 
peace. Perhaps, you can make the Scriptures ſeem to incline 

to a republic; and if you can build your French temple on the 

ground of God's favour, it will anſwer your purpoſe as well, 

as if you could eſtabliſh it on His command. You chuſe your = © 

ground like a man well {killed in religious tactics; and, if ou 

can maintain your ground, the monarchy of England is loſt, 

as far as it depends on Chriſtians to ſubvert it. It will, how- 

ever, be eaſy to diſlodge you. You would dictate to us in 
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on ) | 
| Wl ' Sacred Politics; and for that purpoſe you forge the ſignature /| 
$:: 4612) of our 'Redeemer, and 1end the following billet to the Churches ES 


— Feſus recommends to all his loving and loyal ſubjects to eftabliſh 
a' democracy. But we have detected your artifice, and decline 
complimenting you with our Chrittian liberty. _ 18 
No, Sir, we will maintain the glorious liberty wherewith 
Chriſt has ſet us free. We will preſerve it as the Palladium 
of the Church's honour and ſafety. We underſtand and ad- 
mire the wiſdom of our Great Legiſlator, in giving us no jure 
divins monarchy nor democracy. Either would be an intole- 
rable yoke. We do not preſume to conſult our intereſts better =_ 
than Chrift has done. We will no more aſk, What form of _— 
civil government is beſt for the Church, than ſeek for health 1 
to Beelzebub, the God of Eckron. Fire the buſh; cut it; 
tranſplant it to China, or Nova Zembla; do what you will 
with it, except converting it into a den of thieves, and it 
ſhall flouriſh unconſumed. Neither Dagon nor Baal, a jure 
divino monarchy nor jure divino democracy, ſhall erect their 
SECULAR IMAGES, in the ſpiritual temple of the Living God. 
As Chriſtians we have no civil polity, and as ſubjects we 
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TO A LOVER OF TRUTH: 31 
dwell peaceably in France or England; and, by our inoffen- 
five converſation, will put to ſilence the ignorance of fooliſh 
men. But I attend you to your ſecond inquiry. ne 

P. 22. TO WHAT KIND OF GOVERNMENT DO THE SRI. 
«© TURES MOST INCLINE.” — Why, Sir, do you ſubſtitute a #ind 
of government for a form of government? Do you grant that 
the Scriptures ſay nothing about forms of government? "Why, 
then, do you conclude about a form of government? Are you 
ignorant that your inquiry and concluſion ſhould be about the 
ſame thing? Or do you apprehend that forms and Lindt of go- 
vernment are the ſame things? You did not, or you would 
not have changed the term? Did you, then, only mean to im 
poſe on the fimple reader? God knoweth, I will not deter- 
mine; but ſhame muſt reſt on your head or your Heart Kind 
reader, I am a Lover of Truth, and obſerve how I juſtify my 
claim to that honourable appellation, Solomon was à very 
wiſe kind of a man, a very politic ind of a man, a very pru- 
dent, ſtudious ind of a man, and therefore 1 conclude; that as 
to his external form, he was a very tall, corpulent, clumſy man. 
Laugh if you dare. I am a Lover of Truth. My reaſoning is 
inconteſtible ; and if you diſpute it, you are an inſolent ariſto< 
crat, With ſuch argument does my wiſe brother entertain you 
in his ſecond inquiry. He talks about a free kind of govern- 
ment, an equal kind of government, a Ju #ind of government, 
and then concludes, that the Scriptures incline to a democratic 
form of government; only to deceive your eye he put demo- 
cracy, for a democratic form, Does the juſtice of a govern- 
ment prove a democratic form of government? Ves; quite as 
well as Solomon's. wiſdom and policy prove, that he was tall 
and corpulent. If this Lover of "I ruth would plead for demo- 
cracy, he ihould inſtitute a fair compariſon between monarchy 
and democracy; point out the advantages and diſadvantages of 
each, and prove that more juſtice, mercy and truth may be 
expected under a republic than a monarchy. This is an 
open, manly line of argument; but to addreſs us as he does, 
proves either his ignorance, or that he thinks us as ſtupid as 
idiots, = | n en 

P. 22, 23. As governments differ widely ia their founda- 
« tions, principles, tendency, &c. it is reaſonable to conclude 
« Scripture will incline to one of them,” —1. We are fatis- 
fied Scripture not only inclines to juſt government, but abſo- 
lutely commands it. 2. Prove which is the juſteſt government, | 
and the point is ſettled. 3. But to ſhew which is the juſteſt 
government you muſt compare. them with each other. The 
Scriptures do little for us in this reſpect; and it is abſurd to 
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imagine that a book, which is to teach us religion, will enter 


ſo deeply into politics, as to affift us in comparing the founda- 


ment Ruſſia could then have had. To induce us to eftabliſh 
à democracy, you mult ſhew that it is actually the beſt for 
1. Por fornis of government are like the ſorts of food and 


[1 


— 


tions, principles, and tendencies of government, and to de- 


termine which in theory is the beſt + much leſs, which is de 


Fade beſt for Englihmen. 4. I have already ſhewn that the 


ſtrong againſt his openly inclining to any. HAN 
P. 23. © That government which has the greateſt regard 
4 to truth and juſtice, has the beſt claim to divine approba- 


reaſons why God preſeribes no form of government, are equally 


& tion. Unqueſtionably. “be Scriptures hold up the go- 
„ vernment of God to our view, and propoſe it to our imita- 


« tion; ſo that the Scriptures are molt decidedly in favour of 


4 that government, which is molt like God's. — Lhe juſtice of 


God's government is held up to our imitation, but the Turm of 
it is not. On theſe principles you build your arguments; and 


yet your ſecond principle is identically the ſame as the firſt. . 
you' contend, that God's government of the World Or of. the 
Church is 'democratic, you muſt prove, as well as affirm. 5 


Juſtice and mercy ape, in their own nature, good and per- 
manent. The forms undet which they are adminittered are not 


ſo: only ſo far are ee Hs they accord with the circum- 
ſtances af the nation to 


: governed by them. The paternal 
and wiſe deſpotiſm of the Great Peter was the beſt govern- 


modes of dteſs, which muſt be adapted to the climate and con- 
ſtitution. The nation, which neither underſtands nor values 
a particular form of government, demonſtrates that govern- 
ment lis not good for them: unleſs it can be ſhewn, that a go- 
vernment is, in practice, beſt for a people, which they gene- 
rally abhor. e IT | 5 8 Ko 

Again, Sir. You may argue with juſt analogy, from the 
moral principles of the divine government, to What ought to 
prevail among men; but you can eſtabliſh no analogy, between 
the form of God's government, and that of men. God is al- 


mighty, omniſcient, and abſolutely juſt and good. We arc 
weak, ignorant and wicked. The ends of His government 


are his own glory, and the moral excellence of his creatures. 
Man's government chiefly conſiders the temporal order and 


and eternal. Qurs carnal and temporal. All the inſtitutions 
of man yield to the preſlure of neceſſity; but no imperious 


neceſſity can affect God's laws. Over all men, at all times, 
and under all circumſtances, they maintain a firm and equable 


peace of ſociety. His rewards and puniſhments are ſpiritual | 
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ſway. The hearts of all men, every atom of matter, nery 
poſhble combination of circumſtances, are under his controul, 
and fulfil his pleaſure—Shall miſerable man imitate this incom- 
prehenſible God in the form of his government? Madnels ! 

Allow me to indulge one more reflection. Juſtice, mercy, 
and truth are everlaſting meaſures of divine Government; but 
the application of theſe principles confounds all finite minds. 


Omniſcience and omnipotence govern the world. In every caſe 


God knows perfectly what is fit to be done, and is able to effect 


it by a ſingle volition, His government, therefore, turns upon 
the principle of Exytpiency: a principle we have neither 


wiſdom to underſtand, nor power to apply. Hence every ob- 


jection made to the diſpenſations of Providence. We cannot 


underſtand God's ways, and we blaſpheme a hidden wiſdom and 
goodneſs, merely becauſe we cannot underſtand them. You 


will probably deſpiſe me as a ſlave, for contending that Chriſtians 
were commanded to obey Nero; but what will you ſay to God 
himſelf, who ſtamped the birth of the Neros, the Domitians, the 
Commoduſes, the - Attilas, the Zingiſes, and the Tamerlanes, 
with an imperial diadem? Who permitted, ruled, and over- 


ruled ten thouſand ſecond cauſes, by which a way was opened 


for them to a throne ? by which they were protected from ſecret 


= conſpiracy, and open violence ? by which the lives of ſome of 


them were prolonged to old age; and after deluging the world 
with blood, they were allowed to depart in peace? Why wars, 
herefies,—in a word, the awful diforders of the natural and 
moral world, the Church and State? On the whole, I muſt 
judge they are expedient; and that in the Ia reſult, more good 
will ariſe from temporary evils, than if they had never exiſted. 
God rules, and He rules well. Wars, tyranny, and all other 
evils originate in fin; and yet natural evils are ſo conſtituted, 
as, under the power of grace, they are made to expel moral 


ones. War in particular is the'moſt dreadful of human cala- 


mities; the madneſs of the ſpecies. But conſidered in the 


hands of God, it is a ſalutary veneſection, neceſſary to the health 


of the moral world. Were it poſſible to eſtabliſh univer/al peace 
on any other principle than that of univerſal righteouſneſs, fa- 
mine and peſtilence, earthquake and volcano muſt purge the 
ſpecies, or the carth muſt be purified again by the 'waters of a 
ſecond deluge. God can raiſe and {till the tempeſt ; kindle and 
extinguiſh the conflagration, in the very criſis of ruin. But 
theſe tempeſts, theſe fires, are under no human controul : we 
cannot point their courſe, nor terminate their rage when we 


pleaſe —Having thus ſhewn, that neither the form, nor the 


grand principle of the divine government are for imitation 3 and 
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by conſequence, having overturned the abſurd principle on 
which your reaſoning turns, I proceed to weigh the force of 
An arguments, in the balance of Scripture and common 
ſenſe. | > 

P. 23. You argue from the © original appointment of demo- 
cc cracy for the Jews God's diſpleaſure at the introduction of 
&« Kings —and that * the judges are ſpoken of, in terms of 
e ftronger approbation than the 1 I have proved that 
the Jewiſh democracy is a creation of your heated imagination. 
2, The diſpleaſure of the Almighty was not againſt Kings, as 
ſuch ; but, that a human government ſhould be preferred before 
the divine, and that the people ſhould chuſe to walk by /ght and 
not by faith. 3. The judges were humble, holy men, often 
adorned with extraordinary gifts of the Spirit, who walked by 


faith in God, without arms, armies, taxes, and all the inſtitu- 


tions of man's policy. This ſpecies of government, which was, 
in fact, miraculous, ſuited the genius of theocracy, and was 


leſs burdenſome than a human government. Here is, then, a 


concluſive argument for theocracy : but it has no reference to 
monarchy nor democracy. 4. Though it were granted the 
Jewiſh government was democratic, it would be very abſurd, 
from this ſingular democracy, at the head of which God preſided, 
to argue in favour of pure democracy, in which God has no more 
place than Kings themſelves. 5 | 

P. 24. I will not follow © the advocates for monarchy, who 


4 plead for it, from the glory of the reigns of David and Solo- 


« mon.—l reprobate all excluſive claims for the monarchy on 
Scripture grounds. | allo reprobate the argument from prophecy, 
Kings ſhall be thy nurſing fathers, and their Queens thy nurſing 
methers, if it be urged exc/uſively for Kings. But, if it claim 
for Kings, no more than what is common to all Governors, it 
is legitimate and concluſive. To ſupport regal government, 
with a de/ign to fulfil prophecy, is ridiculous. Without our aid 
and in contempt of our oppoſition, God will uphold the honour 
of His preſcience and veracity. Sanguine, therefore, as your 
hopes are, that Kings will not exiſt in the day of the Church's 
glory, as though your democratic God had excluded them from be- 
jag Chriſtians, and their exiſtence was zncompat:ble with the wel- 
fare of religion, I muſt conclude, that they 201, exiſt, will be 
ſincere Chriſtians, and wi! be nurſing fathers to the Church. 
P. 24 and 25. Againſt this concluſion you produce the fol- 
lowing quibbl-, If we inſiſt on the exiſtence of Kings, we 
* ought equally to plead for their Queens; for they are men- 
© tioned in the prophecy; and ſo we muſt believe in the 


« Church's proſperity, there will be no royal bachelors and 
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cc widowers.”——Their Queens are mentioned in the prophe- 


cy; and, for that reaſon, as we know no rhetorical figures, 


whereby the Queens of Kings are made to ſtand for democracies, 
we conclude Iſaiah ſpeaks of 13 and Queens, properly ſo 


called, Your conſequence is ridiculous, that we muſt have no 


royal bachelors and widowers, If ſome Kings and their Queens 


act this godly part, the prophecy will be accompliſhed, If you 
contend Iſaiah ſpeaks of all the Potentates of the earth, it will 


be ſufficient; if all Kings who have Queens protect the Church. 
P. 25. You ſay, „Nothing more can fairly be inferred 


« from theſe words, than that during the time of the 


« Church's glory, the governments of the world ſhall be highly 


« favourable.” I inſiſt, common ſenſe and common candour 


muſt infer ſomething more. Shall kings and Queens ſtand for 


all forts of governors but themſelves? Your democratic logie 


proves juſt what you pleaſe; but, while I pretend to a portion 


of plain Engliſh ſenſe, I ſhall not believe that Kings and Queens 


are names for Preſidents, Directories, Syndics, &c. to the ex- 


cluſion of Kings and Queens. | 
P. 25. Your arguments from the New Teſtament are, in 
ſubſtance thele, 1 argument, Equality. Men are equal as 


« creatures” ſinners, ſaints, &c. “ All dignities vaniſh before 


© the throne of God.” © That government which moſt 
c agrees with theſe impartial views, beſt agrees with the Scrip- 
cc ture,” I ſuppoſe, Sir, it is your decided opinion, that the 
government, which beſt agrees with theſe impartial views, is a 
democracy: only you will not ixſult us by proving it. Why 
did you not add, that the Scripture conſiders all men as com- 
pounded of matter and mind: having the ſame ſenſes, paſſions, 
bones, joints, nerves, and arteries! Are not theſe irrefragable 


arguments? Every cobler in England or France, has as many 


bones as the King or Barras, and therefore he has as good a 


right to fit on a throne, or to have a place in the Directory. 


We have the fame moral relations to God, and, therefore, have 
the ſame political relations to each other. Excellent! 

If dignities, human and angelic, vaniſh before the Plenitude 
of Being, are you a God, that they ſhould be annihilated before 
the luſtre of your eye ? If created dignities are nothing, as they 
ſtand compared with Uncreated Deity, and in their perſonal 
relations to Him, yet the Scripture tpeaks. God's honour for 
dignities, as they are His miniſters for the good of men. It 
ſeverely reprehends men of your caſt, who ſpear ew of dignities ; 
and tell us, that even Michael the Archangel dur/t not bring a 


railing accuſation againſt the Devil. But, you, it ſeems, are 


greater than the Archangel, oy be durſt not do to the 
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moſt degraded of beings, you dare do, againſt the mini/ters of 
God and the firſt dignities among men. | 
Do not the Scriptures alſo view men, as young and old, wiſe 
and fooliſh, learned and unlearned? as huſbands and wives, 
parents and children, mafters and ſervants, governed and go- 
vernors? Is not inequality, authority, and ſubordination, im- 
plied in all theſe relations ? and have we not plain Scriptures to 
teach us our duty in all of them? If . can paſs this con- 
0 temptible French ſopiſtry on Engliſh ſenſe, there is an end of 
140 reaſoning. I figh in ſecret; and, ſubmitting to the juſt judg- 
ö ment of God, which has viſited us with political phrenſy, I 
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| 115 ö muſt ſay Hic populus vult decipi : decipiatur. 1 
Miri | P. 25 and 26. 2nd Argument, Chriſtians are taught to | 
1 efteem Chriſtians for their piety, without being dazzled by / 
1 wealth and titles, or diſguſted by poverty and ignorance. 
45 „ Therefore, the Scriptures incline to that government, which 
»LiènH © brings forward the poor from the back ground of forgetfulneſs 
and contempt, and holds them up to view as important and 
1 de reſpectable. — 1. You til] reaſon from religion to politics ; 
177 from ſpiritual to carnal things; and therefore your reaſoning 15 
15 proves nothing. Common ſenſe laughs at the idea of religion 
Wh ks entitling a man to be a legiflator, any more than to be a phyſi- 
17 cian. 2. In your premiſes, for which you quote James II. 1— 
1 4. 9. we bave au poor - in your concluſion we have ungodly 
1 40 poor, for they conſtitute the great majority you would have to 1 


be our legiſlators. 3. We have a third fallacy. You would 
have us to underſtand, that the poor cannot be held up to view, 
as important and reſpectable, unleſs they are made our legiſla- 
tors. Paternal authority is exerciſed for the fake of children, 
who are in the laſt degree reſpectable in the eyes of parents; but 
IS it, therefore, to be exerciſed by children? An able pilot who 
has no intereſt in the ſhip, beyond his own life, is of more im- 
portance to its ſafety, than all the merchants who freight, and 
all the mariners who navigate it. Great virtues combined with : 
great talents, have ever eus mankind from ignorance, ſlavery 
and vice. One ſuch character confers greater benefits on ſociety, 
and merits a larger ſhare of public honour and truſt, than thou- 
ſands of the common herd, whether they wallow in riches, or are 
ſteeped in poverty. 4. You alledge nothing to ſhew, that the 
intereſts of the poor will be more reſpected under a democracy 
than a monarchy. So that in fact, your argument begs the 
queſtion, inſtead of proving it. | 

P. 26 and 27. 3d argument.“ Chriſtianity caſts contempt 
© on a bigotted adherence to precedent.” Well, Sir, what 
then? You conclude nothing. You give us the major propo- 
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believe it. Is it your reſpect for 
concern leſt you ſhould deluge the land with blood? Impoſſible, 
Revolution is your ain, and civil war lies ſo directly in your 
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fition and leave us to ſupply the minor and the concluſion. 
Shall I help out your lame argument thus Monarchy ſtands on 
bigotted adherence to precedent, and therefore democracy is more 
congenial to Chriſtianity? Preve your ſhameleſs aſſertion, that 
monarchy is ſupported only by the rotten buttreſs of bigotry, 
and you will then have ONE argument that proves ſomething. 
P. 27. The Goſpel inſpires a hatred and contempt for 


“e {lavery, and a love and veneration for liberty;“ therefore a 


Chriſtian “ will always feel a government of freedom, more 
« congenial with his ſpirit, than the fetters of deſpotiſm.“ This 


argument concludes againſt deſpotiſm, which is the arbitrary rule 


of one man. But from the battery you open againſt Engliſh 
mixed monarchy, you fire powder without ball. We learn, 
however, that in your lips, monarchy and deſpotiſm, an owl=- 
eyed deſpot (P. 34.) and a King, mean the ſame things. Prove 
your point. Do inſult us with proof; and you will then have 
Two arguments, which, with Engliſhmen, will have as much 
weight, as though 2 could prove two hundred. | 

And why, Sir, do you not give us the poſition at full length, 


that the ENGLisH MONARCHY IS DESPOTIC AND TYRANNI- 


CAL? Are you afraid of 7 J underſtandings ? I cannot 
ing and country, and a tender 


way, that you muſt have made up your mind to meet it, as a 
neceſſary evil. Are you careful of expoſing your character? 
Religion condemns the ſecrets of the heart; and the immorality 
of your implication is as great, as if you had ſpent a thouſand 
ſheets in proving the King a tyrant, and calling on his ſubjects 
to dethrone him. But you are a prudent man, and while you 
involve a great nation in all the horrors of civil war, are ſin- 
gularly careful of your own ſafety. | | 

P. 28. 5th argument, You contend for democracy, „ That 
«< Chriſtianity is remarkably unfavourable to a ſtate connection” 
ge it ſo, But, then prove that monarchy neceſſarily implies 
a connection with the church. Governments of every form 


have eſtabliſned a ſimilar connection, until within a few years, 


that America, France, and Holland, have diſſolved it. If it be 
really deſirable, Why may it not be diſſolved in a monarchy, as 
well as in a republic ? 5 | 

P. 30. 6th Argument, I tranſpoie your ſixth and ſeventh 
arguments, and conſider the laſt firſt. It is drawn “ from the 
« complexion of an individual Chriſtian aſſembly.” „ The 
© building is ſimple, for utility, not pomp.” © The poor man, 
* on his entrance, riſes to the honourable rank of brother ! 
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« Crowns, ſceptres, ribbons, ftars are thrown in a promiſcuous 
<« heap before the porch ! The ſtrong pillars, which ſupport the 
« dome, have written on tables of braſs, uniTy, ye are one in 
« Chriſt, FRATERNITY, all ye arc brethren; LIBERTY, Chrift 
« has made you free; EQUALITY, there is neither Greek nor 
« Jew, but Chrift is all in all.“ his argument dreſſed up in 
all the glitter of French tinſel, is in ſubſtance the ſame as the 
firſt.” Your premiſes are religious, your concluſion political: 
juſt as wiſe, as if you ſhould inquire about the fun, and con- 
clude about the moon. What has the glorious Liberty from 
moral evil, with which the Son of God has made believers free, 
to do with deliverance from political ſervitude ? Did not Chrif- 
tians ſuffer grievous tyranny for 300 years after Chriſt. Have 
not real Chriſtians been always, more or leſs, hated and perſe- 
cuted by the world ? It is matter of fact, that Jeſus Chriſt has 
left his diſciples to take their chance with the reſt of the world, 


He has not thought it worth his while, to ſay any thing in his 


word, on the ſubject of civil liberty; and much leſs does he 
countenance the . liberty for which you contend. Do 
the World worſhip in your Chriſtian temple? Have the chil- 
dren of the Devil any part, in that unity, fraternity, liberty, 
and equality, which Chriſtians enjoy? Fie upon you. And 
can a Lover of Truth thus endeavour to delude fimple Chriſ- 
tians, by making them believe that the Liberty of Chriſt and 
of the World are the ſame thing ? I fear, Sir, leſt promiſing 
them liberty, you make them the flaves of corruption. 
P. 28. and 29. 7th Argument. “ Of what kind would a go- 


'« yernment be, if it were formed on the model of the Chriſtian 


„ Church?“ You then give us your ideas of Chriſtianity, of 


Church government, and of the ſubordination of paſtors to 
their flocks. Laſtly, you arrive at. the triumphant concluſion, 


that © if a civil government were to take its form from the 


& Church, no man would be acknowledged as the ſupreme 
« head; hereditary authority would be unknown; no power 
© would be independent of the people; honour would never 
« be attached to title and wealth; and purity of heart, ap- 
“* pearing in uprightneſs of conduct, would be the only object 
« of éſteem.“— I his is your grand argument; for all the reſt 
reſolve themſelves into it. And, if a man of war were fitted 
up like a cathedral, and a Britiſn Parliament were to be formed 
on the model of a parochial veſtry, what ſort of men of war 
and Parliaments would this happy country be bleſſed with? 
You aſſume your old falſe principle, that the State muſt be 
formed like the Church, Whereas the fact 1s palpable, God 
himſelf does not govern the World, like the Church. The 
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principle betrays its fallacy by concluding te much. If the 
State be formed as the Church, it muſt have a King: a hea» 
venly, inviſible, abſolute, almighty one. It muſt give laws to 
the heart; and puniſh and reward with ſpiritual and eternal 
good and evil. It muſt have no man, nor body of men, to 
preſide with ſovereign power. It muſt have no corporal pu- 
niſhments ; no civil ſword ; no judical power; no priſons ; no 
fleets; no armies. Its governors, according to your nations 
of government, muſt be ſubordinate, to the people governed. 
Its legiſlation. muſt be divine; its laws unchangeable. "Theſe 
and a thouſand more abſurdities flow from your principle. If 
you will have the principle, you muſt take with it, all its 
abſurdities. In vain you will object the ſpiritual nature of 
Chriſtianity, and the carnal one of the ſtate; and that we muſt 
not apply your principle throughout. Your obje&ion proves 
the point I contend for. Chriſt's kingdom is not of this world. 
Its form, ſpirit, principles, are altogether ſui generis. No ana- 


1 logy can be eſtabliſned between Church and State; the form 


of his government and that of men. 1 : | 
Tou might as well form the Church like the State, as the 
State like the Church. The Romaniſts did the firſt to the 


ruin of the Church; and you would do the ſecond to the ruin 


of the State. You fail Eaſt, and they Weſt; both meet in 
the ſame point. The ſame principles of pride and inſubordi- 
nation, are at the bottom of your ſyſtem and of theirs. . They 
raiſe themſelves above Kings, by the affectation of pomp and 
ſplendour; and you fink Kings beneath you by the affeFation 
of ſimplicity z while crowns, ſceptres, and ſtars, are trampled 
on in the porch of your democratic temple, to ſooth the pride 
of humble Chriftians. Both ways the Church is ſet above the 
State; and Proteſtant miniſters are brought to legiſlate and go- 
vern, as well as Catholic prieſts. 

Your ow principles ſhould have taught you, the Church 
was no model for the ſtate. Chriſtianity, you ſay, is remark- 
ably unfavourable to a State connection. Why ſo? You muſt 
anſwer, Becauſe Church and State are of diſſimilar effences. 
To blend them is monſtrous; nor can they come into contact 
without mutual injury. Indeed! Why then make the State 
any more like the Church, than the ſhepherd's crook to the 
ſoldier's muſket, or the biſhop's cap like the regal diadem As 
well may the Church, peccable and mortal, have- angelic go- 


vernment, as that men, without God, without Chriſt, and with- 


out hope in the world, hateful and hating one another, ſhould 
be governed like godly, peaceable Chriſtians. It is impoſſible 


that the wiſe God, who governs all creatures by laws peculiar 
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furdity of the State's being governed like the Church. | 
P. 29. You meet the objection of the Church's having a 
King; but obſerve that the © regal authority of Jeſus is n 
4 tzally. different from that of men.” And why could you 
Not allo fee, that his kingdom is e different. You then 
tell us the advantages we derive from Chriſt's royalty, and add, 
« But all this can afford no ſhadow of reaſon, why we ſhould 
te place upon the throne, one to whom we are under. no obliga- 
« tions, who is a creature weak and feeble like ourſelves, who 
«© muſt be ſupported by our labour, and defended by our cou- 
© rage.” —Certainly, I vilify the integrity of your heart, when 
I charge you with a deſign to dethrone the King. 
Not ſatisfied with introducing hot headed monarchiſts and 
democrats into the temple, to make it a field of battle, as well / 
as a den of thieves, you dare crucify the heavenly Jeſus with 
a political character. Thus you exemplify two fad truths : that 
when men are not like God, they labour to make God like 
them; and that human nature may be the ſame in a Jewiſh | 
en and in an Engliſhman who preſumes to call himſelf a 1 
over of Truth. We deny that ſeſus ſupported a political b 
character. God inveſted him with no ſuch character, and he 
refuſed to act in it. I allude to the woman detected in adultery, 
and the man who would have interpoſed his authority with his 
brother, to make a fair diviſion of their inheritance. In the 
firft caſe, he refuſed to give judgment, convincing the poor 
woman's accuſers of their own fin; and, in the ſecond, he an- 
ſwered, Man, who made me a judge or divider over yon? and 
immediately read the people a lecture on covetouſneſs. You 
remarked, that the queſtion of tribute was the only political 
paſſage in the Goſpels. I therefore ſtand amazed to hear of 
Chriſt's POLITICAL CHARACTER. Do you found your proof 
on ſome fifth Goſpel, lately imported from France? But habi- 
tuated to the miraculous transformation of your pen, I ſuſpend 
my judgment, and examine your proofs—inconteſtible no 
doubt ! | | | 5 
P. 31. „His entrance into our world, though attended with 
< acclamations from heaven, was followed with the frowns of 
« a court, and the enraged blaſt of a tyrant's poiſonous breath. 
« When he returned from the early exile, into which the ſtorm 
« of deſpotiſm had driven him, ſtill haunted by the ſame tyran- 
„ nical influence, he was forced to turn aſide to the country, 
© from which he afterwards received the opprobrious name of a 
« Nazarene.” — A political babe in ſwaddlling clothes! And 
were not the maſſacred infants of Bethlehem, both political and 


* i to their reſpeQive natures, ſhould ever have deſigned the ab- 
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democratic? Surely when you took up your pen, to write this 
wicked libel on religion and monarchy, a righteous God gave 
you up to infatuation. Nothing ſhort of it, could make you 
miſtake the political character of Herod for that of Cbriſt. 
What wonder, it you miſtake George III. for Ahab or Tar- 
quin ? | | 13 W F EEE 
The ſtation he choſe in life, was not that of grandeur, ſtill 
more to ſwell the inflated breaſt of pride, and perpetuate the 
tyranny of the great; no, he choſe to rank with the induſ- 
trious mechanic, to elevate the poor from that dehaſement, 
into which they had been unjuſtly thrown, and for ever 
after to enoble honeſt induſtry.” If Jeſus choſe that ſtation, 
it was not to encourage you, or the poor, to hate and revile the 
rich; but as that which beſt ſuited the ends of his miſſion. It 
Was to teach mankind, by example as well as precept, to over- 
come the world: the rich to overcome the vanity, pomp, and 
luxury of riches; the poor to overcome the hardſhips and diſ- 
Contents of poverty. It was to unite both orders of ſociety: 
that the rich might love and honour the poor, for Chriſt's ſake 3 
and that the poor, learning from his example, truly to deſpiſe 
riches, might be preſer ved from hating the rich, as poſſeſſed 
of advantages they cannot obtain. No poor diſciple will mur- 
mur or repine at his humble lot, when he reflects on the po- 
verty of Jeſus, the reaſons of it, and the ſpirit in which he ſup- 
ported it. Inſtead of marking theſe intereſting truths, which 
make for peace and godlineſs, you diſcover that Chriſt's humble 
ſtation conſtitutes his political character, and endeavour to 
diſorganize ſociety, by exciting enmity between rich and poor. 
Peace and love made Jeſus poor and lowly; but, in your hands, 
his humility changes its nature, and becomes a ground of pride 
to the poor. Where he ſeeks peace, you find war. Friend, 
betrayeſt thou the ſon of man with a kiſs? ' | 
When in purſuance of the grand objects of his miſſion, 
he began to inſtruct and heal mankind; he aſked neither 
Prieſts nor Kings to ſign his commiſſion z at which the 
Scribes and Phariſees being enraged, haughtily demanded, 
By what authority doeſt thou theſe things : but he diſdained 
to ſatisfy their officious inquiry.“ It did not become him 
to atk a counterſign from man to a commiſſion given by the 
Eternal God to his Only Begotten Son. Was. Chriſt's pro- 
phetic character political? And is the Meſſiah a democrat, be- 
cauſe he will not teach and govern his Church under a com- 
miſſion ſigned by Kings and Prieſts, who are his ſervants ?- If 
this be inpartial inquiry, I have no common ſenſe. 


But he diſdains to ſatisfy their inquiry? Not ſo. He had 
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appealed to John and to his miracles for the authority under 
which he acted. He appealed for it, to the e holineſs of 
his life. Which of you convinceth me of fin? He had aſſerted, 
| that he was the Son of God; that God ſent him; that he did 
nothing of himſelf, but as his Father had taught him. When 
all this, it may be, had been ſaid a hundred times, when they 
maliciouſly preſs the ſame queſtion, as though it had never 
been anfwered, and when they difingenuouſly decline his queſ- 
tion about John, well might he throw off the form of a ſer- 
vant, aſſume the dignity of Meſſiah, and anſwer with tem- 
perate firmneſs, Neither tell I you, by what authority I do theſe 
things © His queſtion about the Baptiſt was, in fact, an anſwer 
to their inquiry. They felt it as ſuch. | | 
Though 5 refuſed not to ſtretch forth his healing hand 
« over more exalted patients; yet they muſt ſubmit to the ſame 
<« terms as the meaneſt: a Centurion muſt come and aſk him 
as well as a beggar.”—O, Sir, you are inimitable in the 
bathos. - Under your pencil, Jeſus — —_ majeſtic feature 
e 


* 2 — — . 
— I — o af - 
a J — — - 


| of the Son of God, and aſſumes each little trait of demo- 
P) cratic pride. He is ever ſtanding on ceremonious etiquette, j 


and ſtudiouſly levelling the rich with the poor. He required, 

indeed, the fame faith of all who would partake of his benefits; 

but whether his patients went to him, or he went to them, (if 

the circumſtances of the caſe required it) was of no importance 

to him, who waſhed the feet of Judas; who was among men, as I 
he that ſerved; and who had came down from heaven, was to | 
expire on a croſs, and to be laid in the grave for ſinners: not 

excepting even the chief of them. 

You are unfortunate in producing the Centurion to prove 
Chriſt's democratic treatment of his patients. That pious 
Gentile felt himſeif unworthy to ſtand in Chriſt's preſence, and 
ſent Elders of the Jews to intercede for him. They pleaded he 
was worthy; for he loved their nation, and had built them a 
ſynagogue. Jefus immediately went with them. And be was 
not far from the houſe, when, confounded at the honour Chriſt 
deſigned him, he ſent e to him, ſaying Lord trouble not 
thyſelf. I am not worthy thou ſhouldęſt come under my roof, If, 
therefore, the Centurion did, at laſt, follow his meſſengers, 

and come to Chriſt, (which is doubtful) it is, at leaſt, evident 
that our meek and lowly Redeemer, exacted no ceremonious 
compliments. Chriſt's way of working miracles proves him a 
democrat |! 5 | | | 
He paid no court to Kings; for while Herod for a lon 

<« time defired to ſee him, Jeſus refuſed to wait upon him; 
« and for his contemptible duplicity, he ſtigmatized him with 
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TO A LOVER OF TRUTH. 


c the name of a fox.”—He did ſc. Herod deſerved the ap- 
pellation; and there was good reaſon for declining a viſit to 
an inceſtuous King, who had murdered John, and was, pro- 


bably, laying ſnares for himſelf. But though both the Herods 
were bad men, and the Scriptures ſpeak of them as ſuch, avoid- 


ing, however, the indecorum of calling them “ owl-eyed deſ- 
pots,“ leſt Chriſtians ſhould plead the example for calling their 
Governors ſo, on every trivial occaſion; and ſometimes merely 
becauſe they are Kings; yet, how will this conclude againſt 
monarchy, any more than the names of Marat and Robeſpierre 
will againſt democracy? To call a crafty King 4 fox, and to 
refuſe a civil viſit to an inceſtuous murderer, ipſo facto, conſtitute 
a man a democrat! Thou art the man, and wiſdom will die 
with thee. | | | 
« He ftrenuouſly ſet himſelf againſt the abuſes of the day, 
although they were the abuſes of men in power.” Men in 
power | Did then Jeſus oppoſe himſelf to Cæſar, Pilate, or 
civil magiſtrates of any rank? Did he rectify, or even cenſure 
one political abuſe ? You 4now he did not, Are the Prieſts, 
Scribes, and Phariſees your men in power © Is that a proper 
term to deſign eccleſiaſtical authority # Do you not ſee the fal- 
lacy of this mode of ſpeaking ? If Jeſus rules his church with 
abſolute ſway, oppoſes or aboliſhes the Prieſts, in the name of 
common ſenſe, How does it conſtitute his political character? 
Or what reference has it (o monarchy or democracy? 
« From the day that his holy zeal purified the temple of 
« Jehovah, we have ſeen trading Prieſts, who 'make a gain of 
« godlineſs, branded on the forehead with the name of thieues.“ 
— The ſordid wretch who makes religion a trade deſerves the 
ſtigma; and wherever you can read the character, you have my 
leave to point it out to the world: only do not brand any ſet of 
men by wholeſale; left a Prieſt ſhould! be provoked to look you 
in the face, and aſk, With what honourable badge will Jeſus 
adorn a Lover of Truth, who, from the Goſpel of peace ma- 
nufactures ſwords for civil war, torches to fire the Church, and 
prepares packets of theologico- political poiſon to vend to the 
ſimple children of God, at the eaſy rate of a ſhilling a piece? 
P. 32. The apprehending him was the work of the prieſts, 
« yet they craftily ſhunned the odium of it, by delivering him 
ce up to the civil power.” © They excite the people to join in 
cc the cry, he is an enemy to Czfar.” After this, Where is 
you truth and candour, when obſerving © this laſt accuſation 
« carried it;“ you add, © for he that is not Cæſar's friend, 
« however righteous, muſt fall Cæſar's victim,” as though he 


did really fall a victim to — Did you mean to inſinuate, 
| | 8 
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that the King of Great Britain was another Cæſar, and that 
wWhoſoever is not his friend, however righteous, muſt. fall his 
victim? And was Jeſus Chriſt no friend to Czfar ?—Wicked as 
Tiberius was, he, probably, did not know that ſuch a character 
as Chriſt exiſted, Nor had Cæſar's governor a principal part 
in his death. Pilate knew his innocence, and that Czlar had 
nothing to fear from him. He pleaded Chriſt's cauſe, offered 
Tepeatedly to ſet him free, and when he heard he was the fon of 
God, was the more afraid. At laſt, declaring he found no fault 
in him, and conſequently, that the allegation that he was an. 
enemy to Cæſar was utterly falſe, he waſhed his hands, and 
entered a folemn proteſt, that he was innocent of the blood of 
that t man. Does not Pilate's candour ſhame you? He juſti- 
hes Chriſt as a /oyal ſubject; you traduce him as 10 friend to } 
 Cixfar. Pilate weakly conſents to his death, yet in the midſt of 
Chriſt's enemies, reſcues his character from infamy, though, by 
doing ſo, he brands his own. You, in the face of the church, 
have the audacity to crucify his ſpotleſs fame, and to varniſh 
the foul name of rebel, you give us to underſtand, that Jeſus 
& taught you your leſſon in his word, and exemplified it in his life 1 
Wt: and death. Who can hope to convince you of your errors when 
10 you can ſo miſunderſtand the Character of the Prince of Peace? 
And is this nothing to you, that paſs by, all the ſons and daugh- 
ters of our Englith Jeruſalem ? Miniſters of Chriſt, redeemed 
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of the Lamb, can you bear this ſight? Will you praiſe the / 
| ©  ſeditious democrat who puts your Redeemer to an open ſhame ? 
God forbid. | | 
| The Prieſts planned, and the people perpetrated, the execra- 


4 ble fact. Ihe people, who had more than once attempted to 
ſtone him, at laſt nailed him to the croſs. -» He died, not becaufe 
he was charged as an enemy to Cæſar; but becauſe he would 
not be a temporal King. Had he conſented to head a rebellion 
' againſt Ceſar, the people would have ſtuck to him; but when 
they ſaw their rebellious hopes diſappointed, they threw them- 
[ſelves into the party of the Prieits. "They ſwelled the cry of the 
Prieſts, Cruciſy him, Crucify bim] Mie have no King but Ceſar “ 
with their democratic clamours. They made the horrid imprec- 
ation, His blood be upon us and our children ! and of them and 
their children has it been required, by a righteous God. The firſt 
Herod trembled for his crown; the ſecond was haunted with 
his fears of Chriſt, as of John riſen from the dead; and in 
Chriſt the Prieſts, Scribes, and Phariſees found one, who un- 
maſked their hypocriſy and expoſed them to contempt; but the 
hatred- of the people was altogether unprovoked. They hated 
him, without a cauſe. Their menaces extorted his condemnation. 
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Ves, the people, who had witneſſed his miracles, attended his 
miniſtry, were fed by him, and had their diſeaſes cured by his 
pity; whoſe humble ſtation he had honoured by adopting it, 
ard who a few days before had ſhouted Hannah to the Son 
David Bliſſid is he that cometh in tbe name 2 the Lord this 
very people were the baſe implements of his death. One exte- 
nuation {till remains for their fin—zgnorance laid them open to 


the ſubtle malice of the Prieſts, as it now lays them open to the 


inſidious and deadly reaſonings of a man, who modeſtly calls 
himſelf a Lover of I ruth. I pray God your ſin may find the 
fame extenuation |! 
Do complete the political character of Chriſt, you inſinuate 
that he acted a contumacious part at the tribunal of Pilate. 

« He refuſed to anſwer all the uſeleſs queſtions of the Roman 
Governor; —intimating that he was not diſpoſed to ſhew a 
magiſtrate much reſpect, or even to treat him with common 
civility, if he aſked a queſtion not directly to the point. Thus 
men turn things agreeably to their own genius. The ſerpent 
collects poiſon, here the bee ſucks honey. But how eaſily, 
and how much more properly, may this be turned another way. 
1. Chriſt had ſpent a ſleepleſs night, in the midſt of inſulting 
enemies. His body carried upon it marks of the agonies he had 
ſuffered in the garden. Nature was ſunk ; his ſtrength and 
ſpirits exhauited ; and he might well wiſh to ſhun every unne- 


ceſſary inquiry in that tumultuous court, without intending any . 


_ contempt to his judge. 2. He knew his enemies were impla- 


cable. He ſaw the authority of the Prieſts, ſupported by the 


violence of the people; he ſaw the judge intimidated on his 
tribunal, by the cry, 1% art not Cæſar's friend, if thou let 
this man go. It was in vain to attempt to ſtem the torrent, by 
an{wering Pilate's queſtion about his being the Son of God. 
3. Chriſt aſſuming the form of a, ſervant, ſubjected himſelf to 
the Roman Emperor; and as a ſubject, he pleaded directly to 
the charge of his being an enemy to Cæſar. As he was the 


Son of God he was not ſubject to . Pilate's juriſdiction, nor was 


it a queſtion Pilate underſtood. Initead, therefore, of exaſpe- 
rating the ignorant heathen Judge, by diſclaiming his juriſdiction, 


he meekly continued in ſilence: or, as Iſaiah expreſſes it, As a 


ſheep before his ſbearers is dumb, ſo he opened not his mouth.” 
4. He knew that by the determinate-counſel of God he muſt 
die; yet ever ſpeaks of his death, as on his part, a voluntary 
at. His character forbad him tenaciouſly to vindicate his in- 


nocence. Had he anſwered Pilate's queſtion, in direct terms, 


that he was the Son of God; had he vindicated his claim to that 
ſublime character; and had he exerted thoſe powers of thought 
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and language he was maſter of, to paint his enemies in their juſt 


character, and to move the paſſions of the multitude, it is im- 
poſſible to ſay what effects he might have produced. But he 
would not thus traverſe his Father's counſels, nor contradict his 
own declaration, Lo! I come to do thy will, O God! Theſe 


conſiderations repel your opprobrious inſinuation. 


& 'Thus died Jefus Chriſt, Religion's friend, but the Prieſt's 
e enemy; a blefling to the people, though an offence to the 
* Rulers.” In his life, though he ſtopped not to weave a 


* garland to adorn the temple of liberty, yet we obſerve him 


«to ſmile upon it, as he paſſes. At his death he looks down - 


„from the croſs, and, by his frown, for ever ſhrouds in infa- 


«© my the .gloomy caſtles of ſuperſtition and tyranny.” — Jeſus 
Chriſt was ſomething more than religion's friend; nor was he 
an enemy to Caiphas himſelf. He died for the Prieſts—was this 
enmity! © A 1 wo the people.” Were the little flock 
of Chriſt the people? Were not the people nineteen twentieths 
of them deſtroyed with fire and ſword, for murdering him and 
his followers ? Did you learn from Jeſus Chriſt to flatter the 
people “ Though an offence to the Rulers What Rulers ? 
Was he an offence to Cæſar, to Pilate? No. Are you ſo tender 
of the Prieſts, that you cannot name them, otherwiſe than as 
Rulers and men in power ? © At his death he looked down from 


4 his croſs, and, by his frown, forever ſhrouds in infamy the 
« gooey caſtles of tyranny.” By your writing, I ſhould ſuſ- 
* 


you were a Socinian, and had never heard that Jeſus was 
the world's atonement, We have here, not the death of a 
Saviour, but the execution of a Patriot. Methinks, it is the 
fierce ſpirit of Danton which is taking its departure, and declar- 
ing with his laſt breath, that he will haunt the dreams of his 
compeer Robeſpiere, and halloa in his ear, Danton |! 
No, Sir; in that glorious hour, when all heaven was ſuſ- 
pended in filent admiration of the Son of God—when Jeſus 
was cancelling creation's debt, and preſenting his ſoul a pure 


oblation to his Father, no frown clouded his brow, no fierce 


paſſions agitated his holy breaſt. That face of glory bathed in 
ſweat and blood, pale and filled with agony, is yet expreſſi ve 
of meek reſignation ; love ſtronger than death poſſeſſes his heart, 
and hope beams from his languid eye. Wrapt in contempla- 
tion of brighter ſcenes, he cannot ſpend a thought on Nero or 
Robeſpiere. His language is, Now that JI am Fifted up, I will 
draw all men to me. Myriads of ſons and daughters yet unborn 
appear around his croſs to cheer him; and ſeeing of the travel of 
his foul with joy, he expired ſaying, It i: finiſhed! Glory be to 


God in the Higheſt, and on earth, peace and goodwill to men ! 
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Who but yourſelf ever painted this crucifixion in this ſtyle ? 
Who but a Lover of Truth ever exhibited Chriſt crucified, 
not to call ſinners to repentance, but to call the followers of 
_ Chriſt to rebellion ? There is a horror in the thought that no 
language can expreſs. EE. | 

And will you, my Chriſtian Brethren, conſent to your Im- 
manuel's death? Will you liſten to this infernal argument 
When young Pompey heard that the camp was in mutiny 
againſt his father Strabo, and were on the point of ſacrificing 
the cruel tyrant to their vengeance; alone, unarmed, the virtu- 
ous Roman ruſhed to the gate of the prætorium. He oppoſed 
his naked breaſt; wept, expoſtulated, entreated; and throwing 


himſelf down in the gate, proteſted, that not a ſword ſhould 


touch his father and his general, which had not firſt pierced his 
breaſt z_ and that if they perſiſted in their deſign, they muſe 
trample on his body, before they thould find a paſſage to the 
Conſul. The fierce ſoldiery were fubdued ; their ſwords were 
ſheathed ; the ſpirit of vengeance againſt a tyrant was loſt in 
- 'admiration of filial piety ; and the virtues of the ſon offered an 
inviolable ſanctuary to the father. How different is the conduct 
of a Lover of Truth. He will trample on Chriſt himſelf ſo 

that he may- gratify his vengeance — The Prieſts 
| inſulted our Saviour's dying agonies, faying, F thou be the Sor 
of God come down from the croſs. This Lover of Truth fays, 
Thou art the Son of God, and therefore, come down from the 
croſs to lead us to revolt. O let us throw ourſelves around the 
croſs, and protect a crucified Jeſus from theſe laſt inſults. Periſh 


my character, let every friend I have forſake me, let me paſs 
for the ſon of violence—the idiot flattering ſlave of tyrannic 


Kings—the mercenary, imperious Prieſt, rather than I will 
tamely diſſemble the reproach thrown on my Saviour and 


my religion. Too often has religion been made the pretext 


of perſecution and rebellion ; but never, I believe, did any, but 
this Lover of Truth, feed the ſpirit of vengeance from the 


bleeding boſom of the Great Reconciler, and make the croſs, 


which crucified fin and death, a tribune to preach rebellion in; 
If Cefar, Pilate, and the. Prieſts murdered our adorable 


Lord; nay, if a Britiſh Prince and Church of England Prieſts 


had done fo, after 1800 years, ſhall it inſpire vengeance againſt 


their deſcendants? If Jeſus reproved St. Peter for defending his 
life, and declared, that they who took the ſcuord, ſpauld perijh by 
the ſword; if he prayed for his perſonal enemies in the very 


agonies of death, ſhall his followers take arms againſt a Kin 
who protects them, a country which rejoices in their enlightened 


religion, under the pretext of avenging the death of Chriſt on 
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Kings and Prieſts? Impoſſible. It is a madman's dream. Did 
the ſpirit of Cain rage in every vein, did I ride on the light- 
ning againſt the breaſt of Robeſpiere, at the fight of Chriſt 
crucified, my flight would be arreſted, and the thunder would 
drop innoxious from my hand. Sure it was the ſecret finger of 
God, that led this Lover of Truth, to exhibit a ſpectacle 
which charms our rage, heals our diviſions, foftens our preju- 
dices, touches all the chords of peace and love, awakens every 


divine and human affection, expands our hearts and arms, com- 


pells divided Chriſtians to fraternal embraces, and ſheds ſoft 


. mercy on our enemies. O for an Archangel's voice and wings, 


that I might proclaim through the earth the everlaſting Goſpel 
of peace and love! Ye lovers and friends of Jeſus, - ye 
Churches and Miniſters, behold the Lamb of God! Let your 
names, your .creeds, your parties, your paſſions,” and your pre- 
judices be ſacrificed at the foot of his croſs. Let us burn them 
with the fire of love. Let us bury them with our fins, in the 
peaceful ſepulchre of Jeſus. Let the middle wall of prejudice: 
and bigotry which divides Churchmen and Diffenters be thrown 
down, and let us all conſent to be one new man in Chriſt Jeſus. 
Let us be mindful of the common badge of our diſcipleſhip 
Cceleſtial charity. Let us cheriſh in our obedient hearts our 
Maſter's: dying legacy“ 724y peace I give unto you; peace I 
& leave with you. Not as the world giveth, give I. In the 
« world, ye ſhall have tribulation, but in me ye ſhall have 
peace. Be of good cheer, I have overcome the world.“ 

O happy day, bleſſed progeny of Engliſhmen, who ſhall fee 
Churchmen and Diſſenters, yea, Chriſtians of every name, 
univerſally opening their houſes, their arms, and their hearts to 
each other! When the loud voice of controverſy ſhall be heard 
no more! When Chriſtians ſhall ſtrive 4% Chriſtians, only to 


.—Provoke each other to love and good works | Until that day 


J 


arrive, ye lovers of peace join me to your little corps; and 
teach me by your example firmly, but meekly, to oppoſe the 
children of contention. Teach me to exerciſe the charity that 
never faileth, and to bleſs and pray for thoſe, who treat our 
well meant efforts with contumely and reproach, While we are 
laboriouſly contending with a tempeſtuous ſea, our: Maſter ma 

ſuddenly come, and calm the warring elements. At leaſt, we 
ſhall have the honour of ſhewing the way to peace; and avoid 


the everlaſting ſhame of thoſe, who ſhall be found beating their 


fellow ſervants, If ever I wiſhed for the ornaments of noble 


. talents and extenſive erudition; to command Landaff's pen, or 


a Fletcher's venerable character, it would be that I might em- 
ploy them in ſerving the peace of the church. Bleſſed Jeſus. 
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let thy name ſhed-its luſtres on theſe lines of peace, and give a 
2 and dignity to them, which they could derive from no 
uman worth! - | | 
From this delightful digreſſion, I return to the ungrateful 
taſk of examining your Politics, :and I bleſs God my la- 
bour draws towards the end. After much fallacious reaſoning 
from religion to politics, after intimating that monarchy ſtands 


on bigotry, and implies ſlavery ; after declaring there is no ſha- 


dow of reaſon, why we ſhould place on a throne a creature as 
teeble as ourſelves, and having put the Lord of glory to public 
ſhame, you finiſh your inquiry about a ind of government, by 


the illogical concluſion. "THAT THE SCRIPTURES STRONG= 


LY INCLINE IN FAVOUR OF, A WELL-ORDERED DRMoO- 
CRACY—a concluſion which, I hope, has been proved to the 
ſatisfaction of every candid Reader, to be deſtitute of one ſolid 
argument to ſupport it. | 

You cannot, however, lay down your pen without an offer 
to fraternize with French democrats. _ Like a good Chriſtian 
you ſeem charitably to ſuppoſe thoſe honeſt infidels have no ob- 
jections to lead a goodly lite; but are prevented from embracing 
Chriſtianity under the apprehenſion that Jeſus is a Patron of 
royalty and prieſthood. From this apprehenſion you kindly 
relieve them, by declaring, © They might, from the ſacred 
« volume, have ſtored their quiver with many a piercing ar- 
« row againft oppoſing Kings and. Prieſts.” A godly apoſtolic 


hint for converting infidel democrats -Bad Kings and bad 


Prieſts are ſpoken of in Scripture with a juſt ſeverity. But as 
Kings and Prieſts were both of them God's miniſters, the regal 
and facerdotal characters are ever ſpoken of with diſtinguiſhed 
honour. Not one Scripture can you produce, which treats 
their office with contempt. 5 
And now you aſcend your “ chariot of light,“ and boundin 

over. the everlaſting hills of democracy, deſcry the land flowing 
with milk and honey, and the happy plains where the people 
war no more, Tranſporting proſpects! May God realize 


3» 


them ſpeedily, and give reft to the weary creature]! But come 


that day when it will, though it may have for its forerunners, 
the whirlwind, the fire, and the earthquaxe, it will yet open, 
with the mild luſtre of the morning, and ſpeak with a ſtill ſmall 
voice. God alone ſhall be exalted in that day, and no fleſh 
monarchical nor democratic ſhall glory in His preſence. 
Until I refume my pen, I in, 
| ir, 
Your ſincere well wiſher, 
M, H. 
(z 
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Havixe examined your Politics, I offer my obſervations or 
their deſign, and expoſtulate with you on your conduct. 

Your En I have aſſerted is To DETHRONE THE KING, 
TO SUBVERT THE MONARCHY, AND ON ITS RUINS TO BUILD 
A REPUBLIC, For a miniſter of Chriſt, maliciouſly or even 
lightly to prefer a charge of this magnitude againſt any man, 
muſt cover him with infamy. It becomes me therefore, to 
bring the charge home to you, and to reſcue myſelf from the 
appellation of a prieſtly aſſaſſin. And I appeal to the common 
ſenſe of the Church, (for it is before that tribunal I accuſe you) 
Whether a man, who, under a monarchical government, claims 
for democracy publicly, the peculiar patronage of Scripture, 
does not juſtify the preſumption, that he wiſhes to ſubvert that 
monarchy, and to eſtabliſh a democracy on its ruins ? 

I am aware, it is difficult to eſtabliſh, and dangerous to admit, 
preſumptive evidence. 'To render it admiſſible, there muſt be 
ſtrong facts, and fair reaſoning from them. On this general 
preſumption, I would therefore condemn no man. But 1 ſhall 
corroborate it, with fo many ſtrong circumſtances, as muſt I 
think exclude all doubt in the mind of an impartial judge. 

Let the circumſtances of the country be firſt conſidered. We 
have among us a faction avowed!y hoſtile to monarchy. We are 
engaged in a war with a formidable and vindictive democracy; 


which adminiſters an annual oath of hoſtility to Kings, and 


52 
wages war againſt her enemies by organizing revolt, and 
preaching the ſacred right of inſurrection. © The preſſure of 
the war cheriſhes diſcontents, and diſpoſes the uncultivated 
mind to liſten to inflammatory counſels, We are actually 
threatened with invaſion, and the hope of foreign ſupport gives 
life and activity to a faction which preys on our vitals, In this 
alarming criſis, a perſon calling himſelf a Lover of Fruth, 
comes forth from the Sanctuary, to pour his holy oils on the 
flame. He treats Kings with unqualified contempt—as owl- 
eyed deſpots. He inſinuates his hope that Kings will not exiſt 
in the day of the Church's proſperity; as though royalty were 
mcompatible with Chriſtianity. He infinuates, that to fear 
God, and not to meddle with thoſe who are given to change, 
is not a Chriſtian precept. He robs government of Chriſt's 
ſanction for receiving tribute; and removes the allegiance of 


Chriſtians from the ground of religion to that of Political ex- 
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; 5 


pediency. He affirms that monarchy ftands on bigotry, and 
implies ſlavery. He can ſee no thadow of reaſon for royalty. 
He repreſents it as diametrically oppoſite to the ſpirit and prin- 
ciples of Chriftianity. Laſtly he crucines Chriſt with a poli- 
tical character, and in every article of his induction to prove 
it, repreſents him as breathing a {pirit hoſtile to Kings, and 
the higher orders of ſociety—he preaches ſedition from the 
croſs, and repreſents our Redeemer as living ns friend to Cæſar, 
and dying his indignant victim. —Combine theſe circumſtances, 
bring theſe rays of light to a common focus, and I perſuade 


myſelf, the defign of this Lover of Truth will appear confeſſedly 


revolutionary. 


But I will throw more light on a man who © cometh?” to the 


0 


inſenſible of the queſtionable defign of his politics? Did he 
imagine that the jealous eyes of Kings and Prieſts would not 
read in them rebellion and revolution! And does he not betray 
his apprehenſion they would do to, by aſluming anonymous in- 
viſibility '— Would not a good man, a lover of peace, who 


light, Was he not aware of the violence of party? Was he 


abhorred revolution and civil war, dread to incur the ſuſpicion 


of ſuch a deſign? Would he not have guarded againſt ſuch 
odious miſconſtruction, and have entered ſolemn proteſts againſt 

the injuſtice and cruelty of it? When, therefore, this Lover 
of Truth gives us no guard, enters no proteſt, we conclude 
that we do him no injury; but interpret his politics as he 
would have us. | 


Let the Reader turn to the 27th and 28th Pages of Sacred 
Politics. Let him read the argument drawn from the love of 
liberty which Chriſtianity inſpires 3 which concludes for demo- 
cracy as implying freedom, and againſt monarchy as deſpotiſm, 
and then, let him turn to the note at the bottom. “ Paul ſays, 

Art thou called, being a fervant ? Care not for it—But this 
does not controvert my poſition; for it is evident from the 
connection, in which it itands that the Apoſtle means, Let 
it not be a matter of over anxious concern; the bleſſings of 
the Goſpel greatly outweigh the evils of ſervitude.” — The 


connection of. the Apoſtle is, that if a Chriſtian ſlave can obtain 


his liberty, he ought to avail himſelf af the means of procuring 
it, as a valuable privilege. What now is the connection of 
this Note with the argument, which treats monarchy as im- 
plying flavery. In plain Engliſh it is this. My readers may 
object to my pleading for liberty, that St. Paul encourages 
Chriſtians to he content in ſlavery. - But this argument 1s of 
no force; for St. Paul exhorts ſlaves, if they can be free to em- 
brace freedom. I ain willing to do ſo; and as the preſent con- 
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jecture gives me hopes, that I may free myſelf from the fetters 
of deſpotiſm, i. e. of monarchy ſo called, I will uſe the occa- 
ſion as far as I can; propagate my principles; and try to make 
as many as I can like minded with me.—1 his, without any 
violence, is the ſenſe, which reſults from the Note taken in 
connection with the context; and it will not allow us to queſ- 
tion the Author's deſigns. | 
It this be denied, 1 aſk, What is his deſign ? Is he only 
, _ oppoling abuſes, and ſeeking conſtitutional reform, There is 
not a ſyllable about abuſes or reform in the pamphlet. The „ 
whole and every part of it, looks to revolution. Does he come 
for ward to diſplay his talents, and amuſe the Church with an 
abſtrat? inquiry about monarchy and democracy, without in- 
tending any practical application whatever? Ridiculous ! If 
any man ſtill preſſes, but, If he intended to apply his principles 
to the Engliſh Monarchy, why did he not do fo? Becauſe he 
was a prudent man. Without violence to common ſenſe, and 
going directly againſt the ſpirit and principles of his politics, 
it is impoſſible to aſcribe to them any other deſign, than that of 
revolution. And now, Ye ſhepherds of Iſrael, Ye Depoſitaries 
of Golpel "Truth, what judgment do ye paſs on the Lover of 
Truth, and his blunt antagoniſt ? Is he a rebel, or am I an 
aſſaſſin: | | . 
While I wait the judgment of the Court, I ſhall deſcend 
from your deign, to the tendencies of your politics, which 
are worſe than your deſign. I mark them as briefly as poſſible. / 
I, i hey tend to excite hatred and contempt for all Kings, in 
England, and throughout the world. 2. Civil wars and revo- 
lutions, throughout the world. 3. As they habituate men to 
treat one ſpecies of Governors with contempt, fo they leſſen 
the reſpect due to them all, and depreciate government itſelf. 
4. By reſting allegiance only on political expediency, you re- 
lax the grand bond of focicty. 5. You do immenle injury to 
regal governments; by filling them with inveterate prejudices 
againſt Chriſtianity : prejudices - which may deſtroy the ſouls 
of millions. 6. In democratic countries, royaliſts have only 
to plead for monarchy, as you have done for democracy, and 
they may produce as much confuſion in France or America, 
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* ads your book, ſhould it be much read, is likely to do in 
2.38 England. | | 
v8 The tendencies of your book, as they affect the Church, are i 
1 the following. 1. t is calculated to excite the jealouſy of go- 


vernment againſt all Goſpel miniſters and their flocks, and to 
ſtigmatize our common Chriſtianity with rebellion. Differing 
little from you in Goſpel principles, we who are ſeeking the 
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peace of our land, may be claſſed with a Lover of Truth, who 
is blowing the trump of rebellion. Men, who hate our reli- 
gion, will eagerly ſeize the handle you give them to oppoſe it, 
nor will any defence we can offer be proof againſt their pre- 
judices. | | 
; 2. If the ſtorm ſhould ſprinkle us in the Eftabliſhment, it 
will ſpend its fury on our Diſſenting Brethren. You. are not 
ignorant of the prejudices which prevail againſt them : how 
often they have been charged as diſaffected republicans, and 
how often they have repelled the charge with honeit indigna- 
tion. From my ſoul I believe, that the great majority of Diſ- 
ſenters have repelled it with truth. Nevertheleſs, your pam- 
phlet evidently is not written by a Churchman, and in its ar- 
gument has a tendency to confirm thefe prejudices. This is 
a conſequence of no little magnitude, and it becomes you to 
look to it. | 5 
3. Sacred Politics is an apple of diſcord, thrown among 
Chriſtians of every name. It not only inflames the diviſions 
of the church and meeting; but divides every body of Chriſ- 
tians among themſelves. Royaliſts and republicans will be 
found among them all; and as the queſtion is of a carnal 
nature, it will call forth all the wrath of man. While civil 


war is at a diſtance, ſome degree of moderation may be pre- 


ſerved; but ſhould that criſis arrive, religion and humanity 


will yield to the violence of party, and the inſtinct of ſelf pre- 


ſervation. | 

4. Wherever Chriſtians inhabit in the Faſt and Weſt, your 
principles and example tend to produce the ſame effects. 

5. Your dreadful miſreprefentation of the character of our 
Lord Jeſus Chriſt, is an inſult and an injury to every. Chriſ- 
tian. It is an inſult; for when he is diſhonoured, they are 
made contemptible. It is an injury ; for it affects our perſonal 
character. If You and I, are fierce, violent, and inflammatory, 
the Chriſtian world will take us to taſk, They will ſet before 

us the example of the meek, gentle, and.pacific Jeſus; and, by 
recalling us to that perfect ſtandard of moral rectitude, will put 
us to ſhame, and prevent our fellows from catching the infec- 
tion of our immorality. But if Jeſus loſes his meekneſs and 
gentleneſs, where ſhall Chriſtians look for theſe godlike 
virtue? | 5 

6. Chriſtianity has enlightened but a ſmall portion of man- 
kind, The ſpirit of miſhons has lately revived, and we look 
with defire to the iſſue of our attempts. What is the tendency 


of your principles, as to theſe undertakings ? To taint the ſpirit 


of our miffionaries—to give them a ſickly political conſtitution, 
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which can hardly breath the air of Europe, and cannot exiſt in 


other parts of the world. Inſtead of the elaſtic foul of Chriſ- 
tianity, which, with the fame dignity, yields to the preſſure of 
political flavery, as it riſes to aſſert moral freedom, we ſhall 
have ſturdy rebels and daſtardly confeſſors. For the tender and 
expanſive heart, which embraces bond and free, and drops a 
tear of pity on evils it abhors, we fhall have proud, hard, con- 
tracted hearts, incapable of obedience or command; and Kings 


will be anathematized- in the ſame breach, in which heavenly 


bleflings are offered to their ſubjects, How ſhall ſuch pigmy 
miſſionaries meaſure the ſteps of the great St Paul? Defeat and 
infamy, will follow them. Inſtead of the olive, they will plant 
the poiſon tree, whoſe malignant exhalations ſpread deſolation 
on every fide. God may influence tyrants to protect a pacific 
Goſpel, which, like an alterative in medicine, meliorates without 
violence; quietly forming the heart to piety, and ultimately 
eſtabliſhing a ſpecies of liberty, far ſuperior to that on which 


noify demagozues declaim. But ſhould our miſſionaries, inſtead 


of pure Chriſtianity, carry abroad a compound, in which though 
there be evangelical truths, yet democratic: principles form the 
bafis of the mixture—if the ſeeds of rebellion be caſt into the 
ground together with the good ſeed of God's word, by what 
unheard'of miracles ſhall God influence Governors to protect 
men, who openly ſap the foundations of their thrones? And 


for whom ſhould God work ſuch extraordinary miracles ? If. 


men expect ſuch countenance from heaven, as the Apoſtles of 
Chriſt had, their ſpirit and principles muſt be apoſtolical. 


7. Were it poſſible to deceive God's elect, did they univer- 


fally adopt your principles and follow your example, the genius 
of Chriſtianity would be changed. Hoſtile to all governments, 
they would be hoſtile to the Church; and, unleſs you armed it 
with the ſword of the Arabian Prophet, and formed it into a 
fecular 7 * it could no longer exiſt among the governments 
of men. I repeat it, Sir, if Chriſtians, as often as they diſlike 


their Governors and governments, may erect the ſtandard of re- 


volt, colouring their ungodly paſſions, with the divine patronage 
of monarchy or democracy, as their diſcontents ſhall dictate, 
Chriſtianity falls a felo de ſe. In your hands, the Bible becomes 
a ſword which pierces her vitals—an engine of fuch immenſe 
power as levels her bulwarks in the duſt. See the bleſſed fruits 
of your wrath againſt Kings ! | 

The Jews of the theocracy would have a King to protect 
their political freedom. I hole of Chriſt's time would have a 
King to free them from the Roman yoke, and deſpiſed the ſpiri- 
tual liberty, with which the Son of God would have made 


\ 
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them free. You would ſecure religious liberty, by eſtabliſhing 
a republic, The ſpirit and principle is the ſame. God's 
government does not pleaſe us. We would caſt it off. We 
will form another more congenial to Chriſtianity, But the 
Lord will beat the Babel of our vain imaginations to the duit. 
Jeſus Chriſt is competent to the work he has undertaken, and 
he will have all the glory of it. "The Church's proſperity will 
never be the effect of righteous government; but juſt govern- 
ment will flow from the Church's proſperity, Deliverance muſt 
not ariſe from men, but God; and, if we follow your counſel 
to. lean on an arm of fleſh, and to plead for a jure divino demo- 
cracy, we ſhall provoke the Lord as the Jews did, when they 
would have a King. 

I freely acquit you from 1 all theſe conſequences z 
nor dol fear your book will actually produce them all, Beyond 
England your principles are not likely to ſpread; and even 
within it, piety and good ſenſe will counteract them. Never- 

theleſs, ſuch books muſt do much injury to government and 
_ Chriſtianity, Infidels will be confirmed in their deſperate pur- 


poſes, Light profeſſors will be corrupted. Nor am I certain, 


that all godly people will read your book, without injury to their 
loyalty, and their piety. 

Nor imagine your principles are „„ from collins 
becauſe they do not actually produce all theſe evils. Lo judge 
of the morality of principles, we ſhould conſider them; not as 


in a ſtate of ſeminal exiſtence, but as trees flouriſhing in luxu- 
Tiance, and producing abundantly their proper fruit. Judge of 


your principles in this light, and you will fee that no language 
can do juſtice to their pernicious tendency z no finite mind can 
calculate the miſeries they might produce in every minute rami- 
fication, - and in every remote - conſequence. 

And now, Sir, allow me to expoitulate with you on the evils 
you have occaſioned, and may yet vccalion, I will endeavour 
to do ſo in the language, and ſpirit, which may become a mi- 
niſter of Chriſt. —To ſtigmatize a body of men with indiſcri- 
minate reflection is iltiberalz and the more reſpectable their 
ſtation is, the more repredentible is the conduct of him, who 
brands them. Conſider the treatment you have given Kings 
only in this light, then lay your hand on your heart and fay, in 
the. preſence of God, Is your conduct tair and reipectable ? 
Have you done, as you would be done by! 

Conſider Kings as the Governors of men; as they! are Ma- 
giſtrates conſider that their office is the ordinance of God, and 
then ſay, Is not your treatment of them a. flagrant contempt of 
God and men? Would a miniſter be juſtifiable, in cealuring 
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the father of a family, in the preſence of his wife, children, and 
dependents, in the ſame ſpirit and terms you apply to Kings ? 
Ought he to treat in the pulpit the meaneſt individual, as you 
have treated the King of Great Britain? For I appeal to your 
conſcience, Whether you did not | foreſee the application, and 
intend it ſhould be made | 5 15 

Have you well conſidered theſe ſolemn words of St. Peter.— 
4 Chiefly them that walk after the fleſh, and deſpiſe government. 
«© Preſumptuous are they; ſelf willed; they are not afraid to 
& ſpeak evil of dignities. Whereas angels who are greater in 
« power and might, bring not railing accuſation againſt them 
« before the Lord. But theſe as natural, brute beaſts, made to 
« be taken and deſtroyed, ſpeak evil of things they underitand 
“ not, and ſhall utterly periſh in their own corruption?“ How 
could you leave this paſſage out of Sacred Politics? Is it poſ- 
ſible you can read it without conviction, ſhame, and fear? 

I remind you of another paſſage, which ſhould have had a 
place in your politics. I allude to the behaviour of St. Paul, 
before the High Prieſt. Forgetting the dignity of his office, 
he had addreſſed to him this ſevere menace, « God ſhall ſmite 
e thee, thou whited wall.” A ſtander by reproves him; 
« Revileſt thou God's High Prielt ?*” Inſtead of juſtifying his 
warmth, he ſubmits to the reproof, and excuſes his conduct. 


I whiſt not brethren, that he was the High Prieſt; for it is 


de written thou ſhalt not ſpeak evil of the ruler of the people.” 
E leave the application to yourſelf: only I would obſerve, that St. 
Paul quotes a paſſage which -refers to civil rulers, It may not 
injure your morals, if you inquire into his. reaſon for applying it 
toa Prieſt, If writers of your caſt ſhould ſucceed in bringing 
the Engliſh Clergy into general contempt, under the name of 


Prieſts, I fear, Sir, the miniſter of your meeting will hardly be 


deemed as reſpectable as a lecturer in mathematics. Infidels will 
make little diſtinction between Prieſts of the Church, and thoſe 
of the Meeting. VV ! 

Do you pray for Kings in their regal character? for it is in 
that character we are commanded to pray for them. If you 
do not, you are living in the violation of a plain duty; if you 
do, you are doubly criminal for riſing from your knees, to re- 
vile and miſrepreſent them to their ſubjects. 

Are you bound to love your fellow ſubjects, and to promote 
their peace? And do the contempt and hatred you labour to 
inſpire them with for their King, tend to render them wiſer, 
happier, and better? On the contrary do they not generate diſ- 
content, miſery, pride, anger, and contention: and tend to re- 
volt, blood and anarchy ? | | 


1 
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Say the King be a tyrant, Does it become a Chriſtian, (and 


ſuch you would have us to think you) to fignalize himſelf as 
the leader of revolt; as blowing in a Goſpel trumpet the horrid 
blaſts of civil war? Even when allegiance requires and con- 
{cience commands, it is painful for a Chriſtian to call on his 
fellows to ſupport a foreign war. In civil war, I know not, 
whether it does not become them rather to die than take a part: 
and leaſt of all a part againſt government. Nothing but the 
laſt neceſſity ſhould compel them to at. _You volunteer. You 
unfurl the bloody flag, and are the Goliah of democracy. Should 
you not ſuſpect the heat of your blood, the immaturity of your 
judgment, and the extent of your information, to fit you to 
decide the | various political queſtions you ſhould determine, 
before you exhort us to dethrone our King and ſubvert our go- 
vernment? And are the miniſters of Chriſt and the people 
who fear God in England, to be deceived by a transformer of 
| theocracies; a dealer in the contemptible French ſophiſms of 
liberty and equality ? Shall we commit the peace, honour, and 
welfare of the Church, which God purchaſed with his own 
blood, to the headlong counſels of an anonymous writer? 
In Chriſtian countries, miniſters have. been excuſed from 
. preſiding in judgments of blood; and when the Lion-hearted 
Richard took priſoner a French Biſhop, on his being claimed as 


a ſon of the Church, the King ſent to the Pope the Biſhop's . 


bloody mail, with this proper reproof, See if this be thy ſon's 
coat or no? Though no Prieſt of our Eſtabliſhment, you pre- 
tend to be a royal Prieſt unto God; and as ſuch, is it not a 
ſhocking indecorum for you to approach uncalled to this ſcene 
of blood? Muſt you ſound the charge, look on, and bid poor 
finners die? What if ſome angelic minifter were to ſeparate 
your ſoul from the body, and convey it up to the third hea- 
'vens | What reception would your ſpirit, dreſſed in warlike 
habiliments, meets from the cœleſtial company? Would Jeſus 
receive you as a ſon; his martyrs embrace you as a brother ? 
Were you permitted to return to the body, do you ſuppoſe you 
could, after breathing that element, make à third edition of 
your Sacred Politics. 8 $550 | 

Can the man who agenizes in delineating on paper the hor- 


rors of war, wiſh us to realize the direful ſpectacles of civil 


war? And to what civil war do you invite us! It is not 
merely to dethrone a King, and reform a government. Eve 


veſtige of royalty muſt be plucked up; the foundations of 


many generations - overturned. * The whole royal family muſt 

be guilliotined, exiled, or impriſoned for life. The nobility 

and clergy muſt part with their titles and lands, and the for- 
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tunes of the rich be equalized with the poor, by violent requi- 
ſitions or ſanguinary proſcriptions. Learning, good ſenſe, and 
good manners are to be branded as implying a dangerous ariſto- 
cracy of talents; and every meek Chriſtian who cannot join 


the huzza of violence; every generous heart which cannot 
triumph over a degraded King, trample on fallen nobility, nor 


ſport with noyades of Prieſts, muſt hide his anguiſh and indig- 
nation, and diſſemble a piety and humanity which conſtitute 


the firſt diſtinctions of man. Theſe ſcenes are to be acted in 
a country, petrified with the horrors which diſgraced demoercy 


in France; againſt a powerful majority, armed, vigilant, and 
determined to periſh ſword in hand, rather than hope for mercy 
from men aCtuated by a French ſpirit. Can you imagine a 


deſign, ſo openly avowed, and reſiſtance ſo firmly determined, 
can be effected without a long, various, ny ſanguinary 
ſtruggle? Though you would generouſly be content to leave 
the royal family their Jives, the nobility their lands, and the 
clergy their liberty, if they will tamely bow to democracy; yet, 
if an appeal to the ſword be once made, what remains for them 
but victory or death? And are you prepared to bring things ta 
this iſſue ? | ; 

Tf you are vanquiſhed millions of treaſure and ſeas of blood 
will have flowed in vain: and the nation exhauſted, wretched, 


and divided by mortal hatreds, inſtead of an imaginary tyranny, 


will probably groan under a real one. Unſucceſsful rebellion 
naturally produces deſpotiſm. Should royalty be aboliſhed, the 
very neceſſity of keeping under a ſtrong party, will for a time 
eſtabliſh democratic tyranny, In England as in France revo- 
lution may ſucceed to revolution. Time alone can conſolidate - 
2 new government; and a vindictive party irritated by injury 
and defeat, will tranſmit their reſentments from father to ſon. 
Vou will have a bankrupt nation, gutted by your Gallic allies, 
and trade and commerce will emigrate to other lands. In the 
midſt of victory you muſt mourn; and the public preſſure 
will be fo great, as to make the people curſe their victory, curſe 


the heralds of revolt, and wiſh again for a King. 


But theſe are trifles. Are we to learn, or receive liberty 


from haughty, vindictive France? Yes, that liberty that ener- 
vated Britons one received from their Saxon allies. If b 


means of domeſtie traitors ſhe conquers Britain, ſhe will keep 


it by armies of mercenary foreigners. Does ſhe love Bel- 


. 


jum fo much, and will ſhe part with opulent Carthage? No, 
Froglati will be the faireſt of her provinces. United we are 


invincible. Divided we may fall; and once fallen, it will be 
eaſy to keep us down. One hundred thouſand Frenchmen once 
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_ viftorious in England, poſſeſſed of our fleets, ſeizing our arms, 
by domiciliary viſits, and ftrongly fortifying Portſmouth, Ply- 
mouth, and a few other ports, will reign the maſters of our 
lives, religion, and liberties. And ate theſe the rights of man, 
to which you would betray your country? Search the records 
of hiſtory, and point out a ſingle nation, who ever called in a 
foreign foe to ſettle domeſtic differences, and did not pay their 
liberty, as the price of folly and revenge. Fellow Chriſtians 
look to the ground you ſtand upon; and ſee that to all our 
other national fins and vices, we do not add a fin which cloſes: 
the climax. of tranigreſſion. If auy flattery and falſehood. can 
alienate the hearts of the praying people of this country from 
their own Governors, and make them willing to receive a re- 
public from infidel ſanguinary Frenchmen, good ſenſe, pure 
religion, loyalty and honour have forſaken the land. This is 
the abomination that maketh deſolate ſtanding in the Holy 
Place. The Church may intercede for the State, and many 
wicked may be ſpared for the ſake of a few righteous ; but if a 
violent French ſpirit ſeize on the Church itſelf, it muſt be pu- 
rified by avenging fires. | 

Reflect, Sir, how unneceſſary, how inexpedient, and how im- 
moral a part you are acting. If you inſiſt on the neceſſity of 
revolution, I leave you to be anſwered by politicians. As a 


Chriftian I aſk, What have you to do with the queſtion ? How. 


has God or man made you a legiſlator over us? Where is your 
commiſſion for involving the Church in civil war? Why muſt 
we exchange our ploughſhares for ſwords, and our pruning- 
| hooks for ſpears? By the mercies of God, by the meekneſs 
and gentleneſs of. Chriſt, I befeech you, ſuffer us to dwell in 


peace, Sinners are periſhing, and infidels triumphing around 


us. God's judgments ſtalk abroad, and if the nations refuſe 


to hear, to fear, and to work righteouſneſs, yet let Chriſtians 
acknowledge the ſigns of the day. Let us not join in the in- 
fernal rout, and feed the confuming flames of divine and human 
wrath. O let us ſpare the flack. Let us ſuffer the ſheep of 
Jeſus Chriſt, to feed beſide the ſtill waters. Let neither their 
lives, nor their ſouls be required at our hands. If fin calls for 
vengeance, and the land mult bleed, let neither your hand nor 
mine inflit the wound. Rather let us weep for the hurt of 
daughter of our people. | 
What an acceptable ſight would it be to the God of Peace, 
while contending nations are purging off the ſuperfluity of 
naugghtineſs in blood, and while inflamed politicians are endea- 
vouring to make a ſlaughterhouſe of England, to fee the vigilant 


and peaceable watchmen of * Ifrael wholly occupied in the du- 
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ties of their holy profeſſion : encouraging the fearful, raiſing the 
fallen, ſtrengthening the weak, rouzing the ſlothful, and warning 
the unruly: healing, uniting, and filling all with peace, joy, an, 
lo e? If as of human, we may ſpeak of things divine, might 
we not ſuppoſe Jeſus attended by a bright company of Britiſh 
Spirits, who, while paſſing the time of their ſojourning here, 
faw and lamented the atheifn of the world, and the diviſions of 
the Church : every eye, and every ear drinking in delighted 
the wp and prayer of our little camp? May we not ſuppoſe 
the Mighty Maſter thus addreſſing them.—Behold that little 
flock. Obſerve their order. Admire their unity and love. See 
how Churchmen and Diſſenters march all one way; mind one 
thing, and are inſeparably united in one truth, one faith, one 
hope, one Lord, one God and Father of all. Remark how free 
they are from the Tpirit of faction, and what peace they enjoy / 
in the midſt of political wars. They are children, with whom 
I am not aſhamed to ſpeak with my enemies in the gate. They 
are the ſalt of the earth; the pillars and the light of Britain. 
But for them, I would trample on the proud nation in my | 
fury. Her counſels, her tteaſures, her armies, her fleets, } 
ſhould flee as chaff before my indignation. But their prayers \ 
ſhall prevail for a people who pollute my Sabbaths, and neglect 
my ordinances. I will yet give her ſpace to repent, and lengthen 
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out her tranquillity. | | 
8 Now change the ſcene preſented to this cœleſtial company. 5 
3 Let them behold the land ſcared with the terror of hoſtile 1 
„ armies; Engliſhmen oppoſed to Engliſhmen, Chriſtians to 
Chriftians, miniſters to miniſters. Let them fee the preſs la- 
SU. bouring to give birth to violent monarchical and democratic 
F108 pamphlets, penned by hot-headed Goſpel miniſters. Let them 
1 hear political clamour echoed, and re- echoed from pulpit to pul- 
pit; mark every city, town, and village, divided, inflamed, in- 
fernalized by civil war: fathers, brothers, ſons, hoar heads and 
beardleſs youths, drunk with mutual flaughter. And lo! when 
the day of reſt is come, we no longer ſee them flock to the houſe 
of God for the purpoſe of holy worſhip, and to receive hea- 
venly inſtruction ; but reſorting thither as to a Military School, 
in which the diſciples are prepared for combat. W here Chriſ- 
tian miniſters ſo called, crucify Chriſt, by exciting the people 
to war in the name of the Prince of Peace, and from whence 
miſguided fouls are led on to ruin. One leader taking the de- 
mocratic ſide exclaims, Who is on the Lord's fide? while his 
monarchic antagoniſt anſwers, Curſe ye Meroz, curſe ye bit. 
terly, taith the Lord. — This is what we may expect, if your 
principles ſpread; and I am bold to ſay, it preſents a ſcene un- 
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paralelled in France. Robeſpiere himſelf, black with carnage, 
is not half ſo loathſome to the moral eye, as Goſpel Miniſters 
thus engaged in warring againſt each other, and conſpiring in 


the ſame infernal deſign to vilify humanity, religion, and God 


himſelf, 


- 


With what ſentiments, can we ſuppoſe the holy Jeſus to be⸗ 


hold, or in what language to expreſs his abhorrence of theſe 
atrocities? Imagination {ickens at the proſpect, and it is vai: 
to aſk, What God will ſay of it, when ſinful man cannot find 
terms to expreſs his ſenſe of it. What comment then will our 
Lord Jeſus paſs on your politics But I have done. Your 
arguments are confuted ; and your deſign and principles expoſe@ 
to abhorrence and contempt. RY | 7 

And now, Sir, I hope you will no longer “ bluſh for all the 
« friends of revelation,” that none has been found but yourſelf, 
to make the Scriptures political, and our Redeemer the Patron 
of ſedition. If it really was with trembling ſteps, you entered 
on the unbeaten-path, leſt by your paſſions and prejudices” 
% you ſhould be led aftray,” I flatter myſelf” you will be con- 
vinced, that you had but too much cauſe to fear and tremble; 
Awefully have you departed from the way of peace; and if like 
Iſrael you carry forth the ark of God to war, I tremble left ib 
fall into the hand of the Fhiliſtines. en 8-233 

I pray God you may find mercy at the hand of the Lord, 
that He may recover you from the ſnare of the Devil; and that 
He may never have to require at your hand the peace of his 
Church and the blood. of your country ! May he influence you 
to come nobly forward to confeſs and to lament your errors, and 
to make. the beſt reparation in your power, to the King and 
Country, to God and the Church. Conſtrue not theſe good 
wiſhes into inſolent contempt. Think not I mean a triumph 
to my pride. The triumph will be Chriſt's, "religion's, truth's, 
the Church's, and your own. I ſhall be rejoiced to have acted 
the part of the ſordid beaſt, who ſpeaking with man's voice, 

forbad the madnefs of the Prophet. O do not, like him, perſiſt 
to tempt the perils of the tents of Midian. 

God is my witneſs, it is with reluctance, I have treated you 
with the ſeverity, which a ſenſe of duty impoſed on me. Sorry 
ſhall I be, if inſtead of water, I have poured oil on the flame. 
Sincerely ſhall I lament, if the irritation of controverſy has be- 
trayed me into a temper contrary ts that benevolence and peace 
1 would cheriſh towards all men, and eſpecially thoſe whom I 
meet in the dangerous plains of polemic diſcuſſion. If con- 
victed of my error, I ſhall rejoice to repair the wrong. Let 


not, therefore, my reply to your book provoke you to perſonal 
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' reſentment; but rather let us have joy over you as a recovered” 


Brother. And let the miniſters of the Churches have joy over 
us both. Let us diſappoint the malignant world; joining 
hand in hand trample together on the accuſer of the Brethren. 
By the welfare of our religion, I beſeech you vindicate de- 
mocracy no more on Scripture ground. There is but too mueh 
inflammable matter on earth, and we need not ſeek to brin 
fiercer flames down from heaven. Let not the bleſſed names of 
our God and his Chriſt be blaſphemed in our wars. I add, 
whatever evils may threaten our guilty country, let Jeſus be to 
all his people, as the ſhadow of a great rock in a weary land. 
If my arguments convey no conviction to your mind, yet con- 
ſult your pious friends, eſpecially the miniſters of Chriſt, and 
If their arguments alſo 
prove unſatisfactory, yet ſacrifice to the judgment of your Bre- 
thren—to the peace of the Church. Humility is wiſdom, and 
honour and peace ſhall crown it. Enjey your private opinions, 
if ſo your reaſon dictates; but on no ground, political or re- 
ligious, make the Church of Jeſus Chriſt a party in revolution 
and civil war. p 5 
Should you, (which God forbid) perſevere to avow and vin- 


dicate what you have written, I will write no more: except 


it be to acknowledge any 3 I may have unintentionally 
done you. Wich the help of your reply, I might eaſily furniſh 

another anſwer ; but the ſubſtance of what I have to advance is 
already before the Church. Some of my particular reaſonings 
may he open to exception. The general principles and delign 
of theſe Letters are, I truſt, incontrovertible. Pertinacioully 
to ſeek the laſt word is folly; and if this publication be not 


calculated to do good, I promiſe myſelf nothing from farther 


interference, I therefore retire from the field with ſentiments 
of peace and charity. May God give you to be like minded! 
That grace and truth may be with you, and that peace and ho- 
nour may follow you, is the mes a prayer of 
| BR 
Your ready ſervant and fincere well-wiſher, 


4 C 58 22 45 


1 N 1k 


